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FOREWORD 


Exalting the endless Blessings of Almighty Allah 
and praising our noble Prophet Muhammed (Peace and 
Blessings be upon him), the fourth book of' Islamic Law 
Series’ which deals one of the most practiced family 
matter, "Marriage and Divorce" is being humbly presented 
to our new generations and English readers alike. 

In this short format of book, I tried my best to 
maintain the same way, as other books of this series, of 
presenting the topics in a logical, suitable, and easily 
understandable manner for young readers, supporting with 
reliable authentic sources of Islamic Law and avoiding 
purposely unnecessary discussions. 

I hope that this book will play a positive role in 
making the couples familer to each other and enjoy a 


better and comfortable life based on love, respect, and 
mutual understanding. In my humble opinion, this book is 
the best gift for a newly wed couple, as well as for those 
who have been tied with the marriage contract since long. 

I am grateful to Ms. Sabah Akbani for going through 
the manuscript and typing the English portion of it. 

May Allah, the Exalted, accept our efforts and 
help us understand each other to have a fruitful life in this 
world as well as Hereafter. 


Ghulam Zarquani 
Director 

Raza Educational Circle 


18th Zul Hijj 1431 
25th November, 2010 


CHAPTER ONE 


MARRIAGE IN ISLAM 


The basic concept of marriage is not something 
new from the perspective of Islamic theology, as it is a 
common phenomenon that has been widely practiced by 
the followers of almost all known religions on the face of 
the earth. However, there are certain distinguished 
characteristics of marriage under the shade of Islamic 
fundamental values - from its simple way of performance 
and noble cause, to its far-reaching healthy effects on the 
society in general. 

In this chapter, we will discuss the definition of 
marriage, its significance, purpose, and difference aspects 
for an eligible person to tie a knot in a bond, depending on 
his personal physical capabilities and financial status. 


DEFINITION: 


“Nikaah” refers to a physical relationship between 
a man and a woman. But from an Islamic perspective, it 
refers to a mutual contract between a man and a woman 
that helps them to enjoy each other in a manner allowed 
by Islamic law. 

This definition depicts as clearly as a bright sun 
during mid-day that a marriage between two people of the 
same sex is illegal and out of the boundaries of Islamic 
theology that have been set up for Muslims by Allah, the 
Exalted and his Beloved Prophet (Peace be upon him). 
Allah the Exalted says: 



[ And amongst His signs is that He created for 
yourselves mates, that you may attain calm unto them and 
placed between you love and compassion.] 

Referring to the types of mates, Allah, the Exalted says: 



[ Therefore, many 7 whom you like out of women...] 


SIGNIFICANCE: 


In order to maintain the prevailing structure and 
beauty in this world, a continued growth in the human 
population with a moderate base is seemingly necessary. 
Pertaining to this reality, our religious fundamental 


1. Holy Quran, Cliapter:30, Verse: 21 

2. Holy Qur'an, Chapter: 4, Verse: 3 






resources gave high priority to its importance and 
discussed it in a logical way. 

Allah, the Exalted says: 








Miij 6 Hi jjl a ffl Jiij liljjl fiwiif £, ffl Jii 4111J > 
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[ And Allah has created for you your mates from 
among yourselves, and made for you - out of them - sons 
and daughters and grandchildren, and provided for you 
sustenance of the best. ] 

Giving the importance of marriage to those who may 
physically afford it, Allah, the Exalted says: 

2 { c 4 

[ And marry those among you who are single, and the 
virtuous ones among yourselves, male or female. ] 

Marriage is considered as half of the faith itself: 


3 4 j\ii\ o^Jl j dll jidi ^Ui m i£il lil > 


[ The Beloved Prophet of Allah (Peace be upon him) 
said: When a person marries, he has completed half of the 
faith, so let him fear Allah regarding the remaining half. ] 
Because of the marriage, a person becomes eligible to 
have the luminous blessings of Almighty Allah and His 
sacred help extended to him: 


4 d 4!l ^ l*Ldl 3 ^LliUl 

■ -1 


1. Holy Qur’an, Chapter: 16 Verse: 72 

2. Holy Qur’an, Chapter: 24, Verse: 32 

3. Shoabul Iman, Vol: 4, Page: 382 

4. Tirmidhi, Vol:5, Page: 239 









[ Three persons have their rights on Almighty Allah 
to be helped; a bonded slave who wants to pay off, a 
marriage seeker who has the intention of keeping himself 
away from indulging into an illegal activity, and one who 
is doing Jihad for the sake of Almighty Allah. ] 

Furthermore, the marriage has startling effects on 
pushing the Muslim Community towards the legal 
boundaries of Islamic theology. 

Our Beloved Prophet Muhammad (Peace and 
Blessings be upon him) said: 


- - S r 
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[ O’ young people! Those who can take care of a 
wife should marry, for it helps him lower his gaze and 
preserves him from immortality; but those who cannot 
should observe fasting, for it is a means of suppressing 
sexual desire. ] 

Our Beloved Prophet (Peace be upon him) not only 
encouraged us to marry, but rather he himself married and 
practically declared it as a way of him. 


„ Hi _ 
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[ The Noble Prophet of Allah (Peace and Blessings 
be upon him) said: Marriage is my way of living. 
Therefore, whosoever does not act according to my 
Sunnah is not from Me. Marry, so that my population 
would be increased across nations because of you...] 


1, Bukhari, Vol: 2, Page: 673 

2. Ibn-e-Maja, Vol: 1, Page: 592 





On the Day of Judgment there will be one hundred 
twenty rows of those who enter into Paradise, Out of, 
them, eighty rows will belong to the nation of our Beloved 
Prophet (Peace be upon him) and the remaining forty rows 
will be shared by other nations of all Prophets (Peace and 
Blessings be upon them all). 



[ Our Noble Prophet (Peace be upon him) said: People 
of Paradise will be sorted in one hundred and twenty rows, 
and eighty of them will belong to this nation. ] 

It is a great favor of Almighty Allah to couples - 
husband and wife - that they have an unimaginable, 
fascinating attachment to each other. 



[ The Beloved Prophet (Peace be upon him) said: You 
do not see any other couples as loving as those who have 
been through marriage. ] 

Furthermore, in an utmost beautiful and pleasant 
way of expression, the Holy Qur’an uncovers the secrecy 
of the closed attachment between a husband and his wife, 
as it states; 



3 


[ They are your garments and you are the garments for 
them.] 

Here, the word “garments” indicates a unique, inner 

1. Musnad Ahmed, Vol: 6, Page: 497 

2. Mishkat, Vol: 2, Page: 202 

3. Holy Qur’an, Chapter:2, Verse: 187 




relationship between the husband and wife, as the 
garments cover up every single aspect of the body. In this 
way, they are supposed to cover up the usual sour 
relationship, unhealthy behavior, and shortcomings of 
each other under a soft cloak of a mutual, amicable 
understanding. 

ASPECTS OF MARRIAGE: 

During the discussion about the significance of 
marriage, it became clear that getting married is the noble 
way of our Beloved Prophet Muhammad (Peace and 
Blessings be upon him). But its physical status keeps 
changing depending on an individual’s personal 
circumstances and financial situation. Following logical 
measures, these aspects are as follows: 

[i] Mandatory & [ii] Semi-Mandatory 

If a person is inclined towards indulging into a situation 
that would lead him to have illegal marital pleasure foi 
sure, while he is able to afford the marriage and fulfill its 
necessary requirements according to the Islamic theology. 

then marriage would be Mandatory (j^j -i) for him, 

However, if he merely thinks of committing adultery, thei 
marriage is regarded for him as Semi-Mandatory (^iaIj) 1 
[iii] Stressed Sunnah 

In a usual situation when one can afford the marriagt 
and fulfill its requirements in a proper way, then marriagi 
is considered for him as a Stressed Sunnah -a 

way of the Beloved Prophet Muhammad (Peace be upon 
him). U means if one does not go through with a marriage 
I. See. Durr-e-Mukhtar, Vol: 3, Page: 3 





he would be considered a sinner. On the other hand, if he 
performs marriage with the intention having children and 
as a means of keeping himself away from adultery, he 
would be benefitted with rewards. 


> - j 
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[ Of course, by Allah! I fear Allah more than you 
and I am more sincere towards Him than you, but I 
observe fasting and sometimes give it up too. I pray and 
sleep, and I many with women. Therefore, one who keeps 
away from my Sunnah is not from Me. ] 

[iv] Prohibited & [v] Disliked 

If one is confident of being unable to take care of his 
wife and provide the necessary requirements of marriage, 
then it is strictly prohibited Q! j.*.) for him. 

However, if he merely feels incompetent of a 
successful marriage, then it is regarded as disliked 
for him to get manied. Almighty Allah says: 


2 ^ & <JJI ffeju yii. [A Ki o^ 

In addition, the last portion of the Hadith also 
supports this logical aspect of maniage. 

<J f-J^JLl /JoLuU jj (jrf. t \LLj fjj) oLliEjl jjjiJj Lj ^ 

3 cLi j 

[ O’ young people!_but those who cannot afford 

it should observe fasting as a means of suppressing sexual 
desire.] 

1. Mishkat, Vol:l, Page: 88 

2. Holy Qur’an. Chapter:24, Verse: 33 

3. Bukhari, Vol: 2, Pace: 673 










BENEFITS: 


Along with the order of seeking marriage 
following the way of our Beloved Prophet Muhammad 
(Peace be upon him), we have several benefits and 
rewards by Almighty Allah. Some of them are as follows: 

[i] Marriage is an honorable and respectable way to 
have children. In western culture, there are some cases 
involving couples that have children even before their 
legal marriage. As a result, these children are usually left 
unsupervised. Because of their improper etiquette and 
education, the number of criminal incidents is increasing 
much higher than others in western societies. Therefore, 
we confidently believe that the legal marriage is the only 
way to have children. 

[ii] The pleasure of our Beloved Prophet (Peace be 
upon him) is in seeking children. 


f 3 


& 1 


j jJjJI j4^411^411 JLi > 

1 ^ plfij 


[ The Prophet of Allah, the Exalted (Peace be upon 
him) said: Marry the loving and fertile woman, for I will 
outdo the nations because of your numbers. ] 

[iii] By seeking children, a parent intends to have the 
blessing of Almighty Allah after their death — since the 
supplications of their children will be at work for them. 


jj jJxj 1 2 isiA : c>!ib .yA} 4it »U«*J fyLuuVl oLdjj it 

2 ^ Uj ji 


1. Sunan Abu Dawood, Vol: 6, Page: 47 

2. Muslim, Vol: II, Page: 71 



[ The Prophet of Allah (Peace be upon him) said: 
When a person dies, his work comes to an end except 
from three sources: an ongoing charity for which he 
established, knowledge which is being benefitted from, or 
a righteous offspring who makes supplication for him.] 

[iv] Children will be given permission to intercede for 
their parents on the Day of Judgment. 




vy* f J33 sT^i .dll <JJ1 JLi £ 

1 <t( :Jlii 9cJLii < jUJI ,> ULL*. L$J VI La Jj 

[ The noble Prophet of Allah (Peace be upon him) said: 
Any woman whose three children have died, will find 
those children as protectors against Hell. Then a woman 
asked: What if one has two? He replied: And two as well.] 
In one of the other narrations of the above Hadith, 
“children” were explained as those who die before 
reaching adulthood. 2 

An immature fetus will also have the privilege to 
intercede for his parents. 


-H J 


JajI !jl Auj hi mil <Liic <dJI ^1, i^i <j_UI <JLs 


,4Ldi dhyji jIjI 4141 iLui l#: jlI4 ^uji <4*4 


3 ^ <laJI 1414^ 

[ The Beloved Prophet (Peace be upon him) said: An 
immature fetus will make arguments with his Lord upon 
looking at his parents entering Hell, till it will be 
commanded for his parents to have an entry into Paradise. 


1. Bukhari, Vol: 1, Page: 49 

2. See, Majmuz Zawaid, Vol: 3, Page: 86 

3. Ibn-e-Maja, Vol: I, Page: 513 
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Therefore, pulling them through his belly-intestine, he will 
take them into Paradise. ] 

[ v ] By properly taking care of his family members, one 
receives excellent rewards by Allah the Exalted: 

^ cif&i ^Lc ."Ac.i i Jljl ;«J...j 4, If 4J! jjLua dJl JLi ^ 

J' * h £5 ^ 

[ The Prophet of Almighty Allah (Peace be upon him) 
said: Anything you spend on your family will be a source 
of reward, even a morsel of food which you raise to your 
wife’s mouth, j 

According to the Hadith, spending for the family 
with the intention of taking care of them in a nice way is 
considered one of the best actions - which leads to the 
greatest rewards than taking care of other members of 
Muslim community. 



1 uJ! J>jLIjj <dJ1 u 1 5 JLH JL5 y 

;JLi jlijy :„ 0 UfLil JUJjJ 


2 { IJii dial 

[ The Beloved Prophet (Peace and Blessings be upon 
him) said: A dinar you spend in the way of Allah, a dinar 
you spend on a needy person, and a dinar you spend on 
your family. From the perspective of reward, the greatest 
of them is the one you spend on your family. ] 

[vi] A woman gets enormous rewards and blessings of 
Almighty Allah because of her pregnancy, delivery, and 
breastfeeding to her baby. 


1. Musnad Ahmad, Vol: 1. Page: 280 

2. Shoabul Iman, Vol: 6, Page: 414 










L\ c>\£ 6hk \l\ 3^ it: Jduj <uk 411<_U' Ji-^j JLi f 


> j - 




yji j 1U11 Lijji IjJj 4J! Jii-tij Jj 4&LLJ! cujL-JI ^LLfl aJLkJI 

^ j» «» y 


^L*£5- 


* 3 


^ ^ J 


j' J^ 1 2 6^ dii^sj !j]j J-i L-fl L* —If 

:s - " 

1 4 Ji^Jl ^g jf-T; ij j JLi j I ^ 1 i X i * ^jLc llLIaJ! ^->j^ £^ 4L.c tjljj I j * * ^" 

-r r 

[ The Prophet of Allah, the Exalted (Peace be upon 
him) said: When a woman becomes pregnant, she would 
have the reward like the reward for one who fasts, prays 
during night, and performs Jihad in the way of Allah. 
Along with this, no one can think of the reward a woman 
receives during delivery pain. After delivery, she would 
receive the reward for every drop of milk she feeds as she 
gives a new life to someone. And when she stops 
breastfeeding, an angel taps her on the shoulder and says 
to resume pregnancy again. ] 

[vii] Marriage helps to keep a couple from prohibited 
activities between a man and a woman. 2 
[viii] Because of the marriage, a couple righteously 
expects a strong and stabilized financial situation, as the 
enormous blessings of Almighty Allah turn towards them. 

It is narrated that a couple had been passing through 
unimaginable, dire financial crisis. Once, the husband 
came back to his home and requested for his wife to 
provide something to eat. His wife, knowing his starving 
condition, said: Let me see the kitchen. Upon entering the 
kitchen, a giant pot of chicken surprised her. On the other 
side, her manual grinding machine was moving by itself to 
produce wheat flour. Out of happiness, she quickly 

1. Janie-ul-Masaneed, Vol: 7, Page: 460 

2, See, sub-topic: Significance 










emptied the po,t of chicken and cleaned the grinding 
machine. The narrator added that our Beloved Prophet 
(Peace be upon him) said: If she had used the wheat flour 
without emptying it, she would have found it running till 
the Last Day. ] 1 


1. See, Musnad Ahmed, Vol: 3, Page: 151- 



CHAPTER TWO 


WAY OF MARRIAGE 


In the previous chapter, we were encircling 
around the courtyard of marriage knocking each door from 
its definitions, luminous significance, and various aspects 
to its far-reaching benefits. Now, in this section of our 
discussion, we will get inside the house of marriage and 
discuss the marriage ceremony thoroughly from each and 
every comer of it. 

To better understand the whole process of marriage, 
we will place some sub-topics and discuss accordingly, 
based on the authentic Islamic resources which are 
approved by the great scholars of Hanafi school of Islamic 
jurisprudence. 


CHOSING A WIFE: 


Prior to the marriage contract, a brief understanding 
of the criteria for choosing a good bride is highly 
necessary. Providing general criteria for common people, 
our Beloved Prophet (Peace be upon him) said; 


oil, ^ Jj ^ -^A S-W 1 |» 


1 4 dli; cjy; ^III 
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[ A woman is usually married for her four qualities: for 
her property, family background, beauty, and 
religiousness. Prefer her religiousness over all, and you 
would be in good hands. ] 

It is true that the first three qualities (property, family 
background, and beauty) are eye-catching and attractive, 
but in turn, their outcomes are heartbreaking. Unraveling 
their dire consequences, the Beloved Prophet (Peace and 
Blessings be upon him) said: 


t3 J J v' k ' fc f - Z 7 ^ ^ - T s * 
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[ Do not perform marriage with girls for their beautiful 
appearance, as it may possibly turn into a devastating 
situation; nor with girls for their financially strong 
position, as it may possible make them arrogant. Rather, 
marry' for their religiousness. Indeed a black uncivilized, 
but religious, girl is always the best. ] 


1. Muslim. Voi: 10, Page: 44 

2, Musnad Bazzar, Vol: 6, Page: 413 











Along with this, one should read the following hadith too. 
til! ijjj jd £Jo-* 6^ ^111 Jhi f 

*jjj i j iTu^j 4ijjj <yj ^ ^ 6 -^j 

jl ia. (jiai) Lfi fd *(/•! O* 
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[ The Prophet (Peace be upon him) said: whosoever 
marries a girl because of her high status, Allah does not 
increase but in his humiliation, and whosoever marries 
for her financial stability, Allah does not increase but in 
her financial crises, and whosoever marries for her high 
ranked family background, Allah does not increase but in 
his ordinary status; however one who marries with her 
keeping the intention of saving his eyes from sins, his 
private parts from becoming involved in unlawful 
activities, or to strengthen the kinship, then Allah, would 
bless upon him for her and upon her because of him. ] 

Summarizing the message of the above Hadith, we 
can easily find that a husband should prefer a girl’s 
religiousness over any other qualities. 

For an easy understanding, we will numerate the 
criteria that enable a wife to create a healthy, pleasant, and 
religious environment inside the home. 

[i] Being a religious girl as it is clearly mentioned in the 

above Hadith. 

[ii] Being of a lovely nature. 

Our Beloved Prophet (Peace be upon him) said: 

2 <i(.^ 


1. Majmauz Zawaid, Vol: 4, Page: 467 

2. Abu Dawood, Vol: 6, Page: 47 




[ Marry lovely girls...] 

[iii] Being a virgin. 

The Prophet (Peace and Blessings of Almighty Allah 
be upon him) said: 



[ Marry virgins as they are soft-spoken, more fertile, 
and exceedingly inclined to happiness with less comfort. ] 

[iv] Being more fertile 

It is based on the hadith mentioned earlier. 

[v] Being beautiful. 

When our Beloved Prophet (Peace be upon him) was 
asked about the best woman, he replied saying: 

2 ^.Jtil * 3 -!^ ^ 

[ One who makes you happy when you look at her...] 

[vi] Being from a family which is religious and 
well-known to show patience. 3 

[vii] Not being from a close relative. 

This is based on a Hadith which was narrated by 
Shaikh Rafei (May Allah be pleased with him): 



[ Do not marry with close relatives as the child becomes 
weak...] 

[viii] Not being not the daughter of a woman who is 
accused of adultery. 5 


1. Ibn-e-Maja, Voi: 1, Page: 598 

2. Musnad Ahmed, Vol: 3, Page: 170 

3. See Fiqliul Islami wa Adillatuhu, Vol: 7, Page; 14, 

4. Ta!khees-ul-Habeer, Vol: 3, Page: 144 

5. See, Raddul Muhtar 






FORBIDDEN WOMEN: 

Some women are not allowed to have marriage 
with certain men due to blood relations or marital 
closeness. Considering the desperate importance, we will 
discuss it in detail using sub-topics. 

Basically, “forbidden women” are categorized into 
two sections. 

1. Permanently Forbidden 

Women that are not allowed to ever marry certain 
people are called Permanently Forbidden. Under this 
category, there are three kinds of women. 

A. Forbidden due to blood relations 

The women who are forbidden for a man due to 
close relations with him are of four types: 

[i] Ascendants, no matter how far -- like mother, maternal 
grandmother, paternal grandmother, etc, 

Allah the Exalted says: 

i 4 . fsik ciiji > 

[ Your mothers are forbidden for you...] 

[ii] Descendants, no matter how far - like daughters, 
granddaughters, etc. 

Allah the Exalted says: 



[...And your daughters are not allowed for you to 
marry with...] 


1. Holy Qur’an, Chapter: 4, Verse:23 

2. Same Reference 








[ill] Descendants from the parents, no matter how far - 
like sisters, half-sisters, daughters of sisters & brothers, 
etc. 

Allah the Exalted says: 

1 CjLLjj CiLtlj.|>^tTr ^ 

[.daughters of brothers and sisters are not allowed 

for you. ] 

[iv] Siblings of male and female ascendants, no matter 
how far -like paternal and maternal aunts, great aunts, etc. 

Allah the Exalted says: 

2 4.f&LLjffcUej. 

[.Your father’s sisters and your mother’s sisters are 

not allowed for you.j 


B. Forbidden due to marital relations: 

Those who are forbidden permanently due to 
marital relations are of four types: 

[i] Wives of ascendants, no matter how far - like 
father’s wife, grandfather’s wife, etc. 

For this type of forbidden women, physical sexual 
intercourse of ascendants with their wives is not required, 
but rather a completion of the marriage makes their 
ascendants forbidden forever. 


Allah the Exalted says; 


j ii*Li auiiu i\ ij <.$.u Vj > 

3 ^ tlii 
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1, Holy Qur’an. Chapter:4, Verse: 23 

2, Same Reference 

3, Holy Qur' an. Chapter: 4, Verse:22 














[ And do not marry women whom your fathers married, 
except what has been passed earlier. It is indeed an 
obscene, hateful, and evil way.] 

In the above verses of the Holy Qur’an, the word 
“marriage” has been used to express the notion regarding 
the wives of ascendants. Therefore, scholars did not add 
the condition of a physical sexual intercourse with the 
wife as a pre-requisite. 1 

[ii] Wives of descendants, no matter how far - like 
wives of the sons or grandsons. Here again, physical 
intercourse with the wife is not required as a condition. 

Allah the Exalted says: 
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[ Wives of your bloods sons.. .are not allowed for you...] 
Although “blood sons” are mentioned here, it also 
includes sons due to breastfeeding also. 



[ Narrated by Sayyeda Aisha (May Allah be pleased 
with her) that what becomes forbidden due to blood 
relationship, also makes unlawful that which is due to 
breastfeeding. ] 

In the above verse of the Holy Qur'an, two 
categories; those who have been illegally raped by 
ascendants or descendants, are also included, as it is clear 
by the basic norm of the verse. 4 

1. See, Badae Sanae, Vol: 2, Page: 387, Amjadia 

2. Holy Qur’an, Chapter:4, Verse:23 

3. Muslim, Vol: 10, Page: 18 

4. See, Badae, Vol: 2, Page: 388, Amjadia 




[iii] Ascendants of wives - like mother-in-law, without 
any condition of physical sexual intercourse with the wife. 
Allah the Exalted says: 


1 4 0L4II3 ^ 


[And mothers of your wives.. .are forbidden for you...] 
Explaining this category of Forbidden Women, our 
Beloved Prophet (Peace and Blessings of Almighty Allah 
be upon him) said: 



[.Whosoever marries a girl and divorces her 

without having physical sexual intercourse or she dies, 
then her mother is forbidden for him. ] 

[iv] Descendants of wives, no matter how far — like 
step-daughters and their children, with the conditions of 
having sexual intercourse with the wife. Therefore, if one 
marries a woman and divorces her before having sexual 
relationship with her, then it is allowed for him to many 
her daughters. 

Allah the Exalted clearly mentioned it, saying: 



j 
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[ Forbidden upon you.. .and your step-daughters under 
your guardianship born of your wives with whom you 
have had sexual relationship, but if not, then there is no 


sin upon you 


1. Holy Qur’an, Chapter: 4, , Verse: 23 

2. Badae, Vol:2, Page: 383 

3. Holy Qur’an, Chapter: 4, Verse:23 







The word “under your guardianship” has been 
mentioned only to portray the usual expectations and not 
as a literal pre-condition. Therefore, it does not make a 
difference whether they are physically under their 
step-father’s care or not 

For additional evidence, one may read this Hadith, as 
our Beloved Prophet (Peace be upon him) said: 



[ Whosoever marries a girl and divorces her without 
having sexual intercourse or she dies, than it is allowed for 
him to marry her daughters. ] 

We may summarize all of the above four categories of 
Forbidden Women due to marital relationship as: 


j j 
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[ Mere marriage with daughters forbids their mothers; 
however, physical sexual intercourse with them also 
forbids their daughters. ] 


Aspects of Forbidden Women: 

Earlier, we pointed out that not only marriage in 
a general situation or physical intercourse in a specific 
situation will make some women forbidden, but rather, all 
actions that are logically interpreted as leading to a sexual, 
lustful situation will also have the same role in declaring 
women forbidden - legally. Based on this explanation, the 
following actions are considered an active cause in placing 
women in the list of “F orbidden Women,” 


1. Badae, Vol:2, Page: 383 

2. See, Lubab, Vol: 1‘, Page: 403 
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- Touching, kissing, hugging, or looking at the private 
part of a woman with lust. In this situation, a girl must be 
nine years or older; however, if she is under nine years 
old, then she will have no effect on declaring other women 
forbidden. 1 

- Whether the above considerable actions are willingly 
or unwillingly, they will have the same consequence. 

For example, if a woman who wants to awake her 
husband unwillingly touches his son with lust, she would 
be considered forbidden for her husband. 

Likewise, if a husband does that same and touches her 
daughters with lust. 2 


C. Forbidden due to breastfeeding: 

After a brief discussion about forbidden women 


due to close relationship and marital aspects, we will 
touch upon a very important topic that is generally 
overlooked by Muslims. 

Referring to the importance of this matter, the Holy 
Qur’an says: 


3 i j ^ j&TO * 

[ Forbidden upon you...your wet nurse mothers and 

your sisters by nursing.] 

Although the above verse of the Holy Qur’an mentions 
only "mothers” and “sisters” by breastfeeding, there are 
some sayings of the beloved Prophet (Peace be upon him) 
which include a few other women in the list of Forbidden 
Women due to breastfeeding. A very popular one is this: 


t. See, Dur -e-Mukhtar, Vol: 3, Page: 3 

2. Sec. sa ne reference as above 

3. Holy Qur’an, Chapter: 4, Verse:23 
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[ Breastfeeding makes forbidden what is forbidden due 
to blood relations. ] 

As narrated by Sayyeda Aisha (May Allah be pleased 
with her), once her uncle, due to breastfeeding, came to 
visit her. She refused to let him in until she asked the 
Prophet of Allah, the Exalted (Peace and Blessings be 
upon him) about it and he said: 

2 <t( ^ jLi 

[Give him permission because he is your uncle.] 
Therefore, based on the above explanation, the 
following categories of women are considered forbidden 
for a specific related person: 

[i] His female ascendants through nursing; like nursing 

mother, etc, ‘ L ' 1 2 * v -~" 1 ,! • 

[ii] His descendants through nursing; like his breastfed 
daughter no matter how far, and the daughter of his 
breastfed son. 

[iii] Descendants of parents through nursing: like 
breastfed sisters and daughters of breastfed brothers. 

[iv] Close descendants of grandfather or grandmother, 
like paternal and maternal aunts, etc. 

[v] Mothers of the wife due to nursing, regardless of 
having sexual intercourse with the wife or not. 

[vi] Daughters of wife, no matter how far, due to 
nursing- with the condition of having sexual intercourse 
with the wife. 




1. Muslim, Vo!: 10, Page: 18 

2. Ibn-e-Maja, Vol: 1 , Page: 627 




[vii] Wives of the father or grandfather, no matter how 
far, due to nursing - regardless of having sexual 
intercourse with the wife or not. 

[viii] Wives of son or daughter’s son, no matter who 
far, due to nursing — regardless of having sexual 
intercourse with the wife or not. 1 

From the above categories, there are two 
exceptions widely mentioned in authentic books; 

[i] Mother of brother or sister due to nursing. 

For example, 4 A’ fed 4 B’ while ‘A’ has a son 4 E.’ 
This son, 4 E,’ is allowed to marry the mother of ‘B.’ 

[ii] Sister of son or daughter due to nursing. 

For example, ‘A’ fed 4 B’ while 4 B’ has a sister t C.’ 
The husband of 4 A’ is allowed to marry the sister, 4 C.’ 2 

Nursing conditions: 

Merely pointing to the different aspects of forbidden 
women due to nursing would not be considered fruitful 
until a brief discussion about the practical application of 
nursing and its necessary conditions are done properly. 

Following are the primary requirements for being a 
woman declared forbidden for a specific man: 

[i] Being the milk of a woman, not blood, yellowish 
water, or anything else. Therefore, if two children had the 
milk of the same animal, then there will be no relationship 
between them based on breastfeeding. Likewise, if a child 
sucked the blood or yellowish water of a woman, then it is 
not something to worry about. 

1. See for details, Badae, Vot: 2, Page: 389, 

Durr-e-Mukhtar, Vol: 3, Page: 229 

2. See, Badae, Vol: 4, Page: 3 



[ii] Being the milk that goes inside the body either by 
sucking directly or by drinking from a pot. Therefore, 
merely taking the nipple into the mouth does not make a 
man forbidden for the woman. 


[iii] Being the milk that goes inside the body either by 
mouth or by nose. Therefore, if the milk goes into the 
body through the ear, it will not be considered a reason for 
establishing a breastfeeding relationship. 

[iv] Being the milk that does not mix up with any other 
liquid. However, if it was mixed with any liquid then the 
decision w'ould be based on the quantity. If the milk of a 
woman is more than or equal to the other liquid, then it 
will suffice the reason for establishing a breastfeeding 
relationship, otherwise not. 

[v] Being the breastfeeding during the first thirty months 
of a child, and if one is after the age of thirty months, then 
the breastfeeding relationship will not be established. 

Allah the Exalted says: 


j — 
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[ The period of pregnancy and the end of breastfeeding 
is thirty months. ] 

[vi] Being the milk in any amount - regardless of its 

actual quantity. 2 

Allah the Exalted says: 


3 



[ And your nursing mothers who fed you...] 

1. Holy Qur’an, Chapter: 46, Verse: 15 

2. See for reference on this topic. 

Durr-ul-Mukhtar, Vol: 3, Page: 229, 

3. Holy Qur’an, Chapter: 4, Verse: 23 






The Qur’an does not specify any amount of the milk of 
a woman. Therefore, any quantity of the milk will be 
considered sufficient to establish a breastfeeding 
relationship. 

This relationship based on nursing would be 
established by the just witness of either two men or one 
man two women. Only women witnesses will not be 
considered enough; however, as a precautionary measure, 
actions would be taken according to their witnesses too. 1 
Shaikh Uqba. son of Haris, married with the daughter 
of Abi Ihaab (May Allah be pleased with them), then a 
black girl came, claiming to him that she fed both of them. 
Shaikh Uqba informed the Prophet (Peace be upon him) 
about this. Pie did not respond, then he repeated the 
question twice. At last, the Prophet (Peace be upon him) 
advised him to leave her. 2 

D. Daughter of an accused woman 

A person who accused his wife of adultery is not 
allowed to many her daughter, even though on the order 
of judge, her lineage was connected to her mother only 
and not to him. 3 

This notion was supported by the following statement: 

■r* 

[According to Sunnah, accusers are to never be 
connected together.] 

1. See, Tabeen Haqaaiq, Chapter of Nikaah 

2. See, Musnad Ahmed, Vol: 4, Page: 575 

3. See, Bidaya, Vol; 3, Page: 199 

4. Sunan Dar QutniVol: 3, Page: 192 


i-l rflfl 


4 ^t.wl 





2. Temporarily Forbidden (tusj* <La^); 

In the previous pages, we had a detailed discussion 
about the women a person is not allowed to marry at all. 
Here, we bring into the light the women who are 
forbidden temporarily. 

[i] A woman who divorced thrice from her husband is 
not allowed to remarry with the same husband until she 
ties a knot with someone else. Once she is divorced after 
sexual intercourse with him, she would be able to remarry 
with her old husband after completion of Iddah (S.ic) 1. 
Allah the Exalted says: 


Ljiilo ,jli U f 
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[ Therefore, if one divorced his wife, he is not allowed 
to remarry her until she has married someone else. Then 
once he divorces her, it is not a sin on both of them for 
them to reunite if they are sure of keeping the limits 
ordained by Allah. ] 

As we mentioned earlier, sexual intercourse, at least 
once, is necessary with the second husband in order to be 
eligible to marry back with the old husband. 

It is based on the instructions of the Beloved Prophet 
(Peace be upon him) to a lady who wished to remarry her 
old husband while she was under the marriage contract 
with someone else. Pointing to the second husband, the 
Prophet (Peace be upon him) said: 


1. For explanation of Iddah, see Divorce part of this book. 

2. Holy Qur'an, Chapter: 2, Verse: 230 
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[...you are not allowed to remarry with your old 

husband, until you have had sexual intercourse with this 

new husband. ] 

[ji] A woman who is already a wife of someone else or 
is passing through her Iddah. 
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[ Forbidden for you.. .married women...] 

And for a woman who is passing through her Iddah, 
the following verse of the Holy Qur’an provides the base: 


3 ^ 4-1 a 1 1 jlilll«-! t-i jjIa Siix Vj ^ 


[ And do not marry until they complete their Iddah period.] 
[iii] A woman who is not a Muslim, Jew, or Christian. 
Therefore, marrying with any other women who is not 
a believer of these three heavenly religions is not allowed. 
Allah the Exalted says: 


4 







[And do not marry with idolatresses until they believe...] 
Regarding the permission for marriage with women of 
People of the Book ?< I I J_*1), one may refer to this 
verse: 


5 ^ fllli ^ ulifll pjjll cm r.; ill j .> 

[...And permissible for you... virtuous women of those 
who received the book before you...] 


1. Muslim, Vol: 10, Page: 3 

2. Holy Qur’an, Chapter: 4, Verse: 24 

3. Holy Qur’an, Chapter: 2, Verse: 235 

4. Holy Qur’an, Chapter: 2, Verse: 221 

5. Holy Qur’an, Chapter: 5, Verse: 5 













In principle, though it is allowed to be married with 
the women of People of the Book, due to other prevailing 
factors, authentic Muslim scholars do not encourage this 
practice and advise Muslims to avoid marrying with them. 

As a supporting evidence for the notion of the scholars, 
one may listen to the advice of Syeduna Umar bin Khattab 
(May Allah be pleased with him) to Shaikh Huzaifa bin 
Yaman (May Allah be pleased with him) who married a 
Jewish lady in Madayan. 


? , ^ 
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[ Therefore, Shaikh Umar bin Khattab (May Allah be 
pleased with him) wrote a letter advising him to divorce. 
Replying back to him, Shaikh Huzaifa (May Allah be 
pleased with him) asked: Is she forbidden? Shaikh Umar 
Faruq (May Allah be pleased with him) wrote back to him, 
saying: No, but I fear that following you, people would 
marry indecent of them. ] 

In another reporting, the grave concern of Shaikh 
Umar (May Allah be pleased with him) was mentioned in 
a very clear wording, as he said: 
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[ 1 fear that Muslims will follow you and marry with the 
women belong to the protected people by Muslim 
government due to their beauty. Therefore, it will be a 
troubled situation for the Muslim women. ] 


1. Ahkamul Quran, Vol: 2, Page: 327 

2. Aasaar: Imam Muhammed, Chapter ofNtkaah 











Without a doubt, from the above discussion regarding 
the marriage with women of People of the Book, it is quite 
obvious that i f performing the marriage with them was not 
in favor of Muslims at the reign of Shaikh Umar Faroque 
(May Allah be pleased with him) then after a much 
deeper, deteriorating cultural immorality in Western 
societies, why would this marriage not be discouraged? 

Furthermore, the Holy Qur’an has only permitted 
marriage with them with the condition of “Muhsaanat” i.e. 
“chaste. 1 ' Therefore, only those who are “chaste” amongst 
the women of People of the Book are allowed. In my 
opinion, this condition alone would eliminate the vast 
majority of such marriages which take place in the 
western world. In other words, it is practically impossible 
to find a “chaste” woman in their society. One may think 
that - as any sinner Muslim after making Tauba becomes 
pious -the women of People of the Book would also turn 
pious. Since asking repentance is an act of worship and 
worship would not be accepted without belief, then this 
pretext also does not make any difference. 

| ivJ Sister of the present wife and her forbidden family 
members 

Allah the Exalted says: 


,1 ^ 
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[ Forbidden for you.two sisters at the same time 

except for that which has already passed. ] 

Likewise, the present wife’s forbidden family 
members are not allowed to be under the same roof of a 
single husband. 

1. Holy Qur’an, Chapter: 4, Verse: 23 









Explaining this rule, our Prophet (Peace and 


Blessings of Almighty Allah be upon him) said: 


Jti V j <IiH V} 
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[ It is prohibited to join in a marriage at the same time 
for: a woman and her paternal aunt, or a paternal aunt and 


her niece, or a woman and her maternal aunt, or a maternal 
aunt and her niece. ] 

Based on the above mentioned Hadith and other 
related to the same topic, scholars have set up a general 
rule for the forbidden women under the same marriage 


contract: i.e. it is not permissible to have two women in 
the marriage at the same time for the same husband if one 
of them is considered - imaginably - male, the marriage 
between them is prohibited. 

[v] A Fifth wife 

It is not permissible for a Muslim to have more than 


four wives at the same time. 
Allah the Exalted says: 
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[ And if you fear that you cannot deal justly with the 
orphan girls, then marry women of your choice, two or 
three, or four, but if you fear that you are not able to deal 
justly with them, then only one. ] 


1. AbuDawood, Vol:6, Page: 71 

2. Holy Qur’an, Chapter:4, Verse: 3 










ELEMENTS OF MARRIAGE: 


After a wife is chosen based on previously-discussed 
conditions and criteria, a couple is ready to initiate the 
process of performing a marriage. 

As the marriage is like a contract between two 
parties, there are two basic elements (Rukn). A "rukn," 
according to the Hanafi School of jurisprudence, is 
something upon which the existence of something else is 
dependent as being part of it. These basic elements are: 

[i] Offer (*LJ) 

[ii] Acceptance (J^) 

The offer is made either from the bride or the groom, 
whereas the acceptance is performed by the other party. 

Both the offer and the acceptance should be done either 
verbally or through writing or with a clear indication. 1 

In some cases, girls do not speak clearly due to their 
modesty and stay silent - which would be interpreted as 
their willingness for approval. 

When Syeda Aisha (May Allah be pleased with her) 
asked the Prophet (Peace be upon him) about a virgin girl 
who usually does not respond verbally through decency, 
replying to her, the Prophet (Peace be upon him) said: 



2 


[ Her silence is itself her approval. ] 

The "offer" and "acceptance" both can be said in 
different forms. 

1. See, Fiqhul Isiami wa Adillatuhu, Voi: 7, Page: 37 

2. Muslim, Vol: 9, Page: 172 



The "offer" may be a past tense: "I offered myself to 
be under the marriage contract with you." 

Or it may be in a present tense: "lam offering myself 
to be under the marriage contract with you." 

Lastly, it may be in a commanding form: "Accept me 
under the marriage contract with you." 

In each circumstance, the "acceptance" must be said in a 
past tense: T, I have accepted." 1 

CONDITIONS OF MARRIAGE: 

Along with the basic elements, there are some 
specific conditions for a marriage to be valid according to 
the Islamic jurisprudence. A "condition" is something 
upon which the existence of something else is dependent 
as being not a part of it. These conditions are: 

[i] Being sane as to understand the marriage and its 
basic obligations. Therefore, if an insane person or a 
minor who is unable to recognize the marriage attempts to 
perform it, it would not be regarded as valid. 2 

[ii] An adult, as if an underage child gets married, it 
would be dependent on the approval of the guardians from 
both parties. 

Since the marriage is, in other words a great 
responsibility, it is not expected from minors. They are 
logically not expected to be able to make appropriate 
decisions. However, if their guardians join them as their 
own decisions, then it is quite natural that the new 

relationship would be fruitful. 3 
l.See, Badae, Vol: 2, Page: 346 

2. See, Same reference, Vol: 2, Page: 348 

3. See, Same reference 



However, if the guardian is not the biological father 
or grandfather of the girl, then she would have the option 
of either keeping the marriage or ending it after she 
reaches puberty. 

This action is supported by the decision of the Beloved 
Prophet of Almighty Allah (Peace be upon him) regarding 
the marriage that was initiated by Qudama bin Mazoon for 
his niece with Abdullah bin Umar (May Allah be pleased 
with them) when she had yet to reach her puberty. 


A tlr 4 l i ffrjJLJI liaj aXujj <ulc <U 1 jllll Jj-uj j ^ .a 
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f The Prophet (Peace be upon him) gave her the right 
regarding her mam age. Then she had chosen to end it. ] 
[iii] Being in the presence of two adult or sane witnesses; 
either should be males or one male & two females. 

Our Beloved Prophet (Peace be upon him) said: 


2 <t* JjjJuatiu 1M rL£iV ^ 

f A marriage could not be validated without having 
two witnesses. ] 

Witnesses should be Muslims for Muslim couples; 
however, if the bride belongs to the People of the Book, 
then witnesses amongst them are also legally approved. 
Allah the Exalted says: 
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[ And Allah will never grant to the unbelievers a way 
over the Believers. ] 


1. Badae, Vol: 2, Page: 466 

2. Same Reference, Vol: 2, Page: 379 

3. Holy C 1. an, Chapter:4, Verse: 141 






Along with these, witnesses should not be deaf and 
should be able to understand the process of marriage. 1 
For an adult girl, presence of her guardian is not 
necessary as she has more rights on herself. 


2 -1^ t- ntl l yJjJJ cHi-l d-ojj dJI Lf hi=> JLi ^ 


[ The Prophet (Peace be upon him) said: A guardian has 
no decisive role in the matter of adult woman. ] 

For a clearer, more specific statement, one should 
listen to the following Hadith as the Prophet (Peace and 
Blessings be upon him) said: 
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[ An unmarried girl has more right on herself than her 
guardian. ] 

[iv] The "offer" arid "acceptance" are done in the same 
sitting. In general, it means that the response from the 


second party must be immediate. 

A marriage is regarded as a usual trading between two 
parties. Therefore, in the same way, the "offer" and 
"acceptance" must be done without any unnecessary 
pause. For example, when the offer is made to the 
bridegroom, if he stands up or implies' any other action. 


his acceptance would not be considered valid. 

However, if the offer was made to him through someone 
else while the bride was not present, then as soon as he 
has heard and accepted, it would be considered valid. 4 


!. See, Badae, Vol: 2, Page: 379 

2. Musnad Ahmed, Vol: 1, Page: 549 

3. Muslim, Vol: 9, Page: 172 

4. See. Bahar-e-Shariat, Vol: 7, Page: 16 





[v] Accepting exactly what was being offered. 

For example, Khadija was offered to someone and 
in response he said, "I accepted Fatima," then the marriage 
is not considered valid. On the other hand, if a dowry of 
one thousand US dollars was offered and he said, "I 
accepted her with a dowiy of five hundred dollars," then 
the marriage would be regarded valid. However, if he 
increases the amount than what was offered, then it would 
be considered valid. 1 

[vi] Obtaining the clear consent of the bride if she is an 

adult ( d * I I_ j). Her guardian has no right to tie her to 

someone she does not like. 2 

[vii] The marriage should be effective immediately. 
Therefore, if the offer or the acceptance is made in an 

expression of the future, the marriage would not be 
regarded valid. For example, if the one making the offer 
says, "1 wili offer my daughter to be married to you" or in 
the acceptance one says, "1 will accept her next month. n 

This condition makes it quite clear that the marriage 
itself is like any other business contract. So a deal is only 
regarded as valid when it has reached the point where it 
becomes physically effective. Therefore, both the "offer" 
and "acceptance" must be in a past tense. 

[viii] Using a word that refers to the whole body as a 
whole, rather than a part, during the offer or acceptance. 

For example, it would not be acceptable to say, "I have 
accepted both her hands." 3 

1. See, Bahar-e-Shariat, Vol: 7, Page: 16 

2. Refer to the previous chapter for the base of this notion. 

3. See, Bahar-e-Shariat, Vol:7, Page: 18 




APPRECIATED MANNERS: 

After a detailed discussion on the pre-requisites of a 
valid marriage, it is time to list some of the appreciated 


manners for it. 

[i] Being in public 

Our Beloved Prophet (Peace be upon him) said: 

i> 


[ Make an announcement for the marriage. ] 

[ii] Being inside the Masjid. 

Our Beloved Prophet (Peace be upon him) said: 

2 ^.49.1^1 — f 

[ Perform marriages in the Masjid...] 

[iii] Having the marriage on a Friday. 

Our Beloved Prophet (Peace be upon him) said: 

3 4., dJI iix 5*®^’f 

[ Indeed, Friday is the chief of all days and the very best 


before Almighty Allah. ] 

According to a Hadith, the second half of it is very 

significant for making supplications: 
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[ The Prophet of Almighty Allah (Peace be upon him) 
said: During it, there is a specific time when Almighty 
Allah accepts whatever a person asks. ] 

Therefore, it is better to have the marriage on the last 


half of a F riday. 

1. Sahih Ibn-e-Habban, Vol: 4, Page: 307 

2. Tinmidhi, Vol: 4, Page: 154 

3. Ibn-e-Maja, Vol:l, Page: 344 

4. Musannaf Ibn-e-SHaiba, Vol:2, Page: 58 








a.) before the process of 


[iv] Having a khutba 
acceptance. 

Narrated by shaikh Abdullah bin Masood (May Allah 
be pleased with him) as he said: 
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[ The Prophet of Allah (Peace be upon him) has taught 
us the way of reciting "Tashahhud" for the prayer and 

delivering a speech on occasion. ] 

Along with this, companions of the Prophet (Peace be 
upon him) also used to deliver speeches for marriages. 
Shaikh Ibn-e-Umar (May Allah be pleased with him) used 
to deliver a speech starting with the Exalting blessings of 
Allah and reciting the Durood onto the Prophet, followed 
by a brief lecture regarding the importance of marriage. 2 
For an additional supporting base, the following 
Hadith also provides a strong piece of evidence: 

[ The Prophet of Allah (Peace be upon him) said: Every 
single important task that is not begun by praising Allah, 
is regarded as incomplete. ] 

[v] Being in the presence of just witnesses. 

Emphasis is put on the importance of witnesses to be 
just in the following Hadith. 
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1. finnidhi, Vol:4, Page: 178, M 


2. See, Sunan kubra, Vol: 10, Page: 441 

3 . Sahib Ibn-e-Habban, Vol: 1, Page: 74 

4. Sunan Kubra, Vol: 10, Page: 328 










[ The Prophet (Peace and Blessings be upon him) said: 
No marriage without... two just witnesses.] 

[vi] Mentioning the Dowry [j—during the process of 
marriage as a clarification to any ambiguity pertaining to 
the agreed-upon dowry between the two parties. 1 

[vii] Greeting the new couples by making supplications 
for them . 
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[ It was narrated by Shaikh Abu Hurairah (May Allah 
be pleased with him) that the Prophet of Allah (Peace and 
Blessings be upon him) used to greet new couples saying: 
"Allah bless you, shower blessings upon you, and unite 
you both with righteousness." ] 

[viii] Having a party event (JL__J j) hosted by the 

bridegroom after the marriage. 

Our Beloved Prophet (Peace be upon him) said to 
Shaikh Abdur Rahman bin Aaf (May Allah be pleased 
with him) after his marriage: 


3 ^ )> 

[ Have a party (Walima) as though it is of a sheep, j 
[ix] Accepting the invitation of the Walima. 

Our Beloved Prophet (Peace be upon him) said: 


4 

[ When any one of you is invited to a Walima, you 
should accept it. ] 

1. Fiqhul Islami, Vol: 7, Page: 125 

2. Ibn-e-Maja, Vol: 1, Page: 614 

3. Same Reference, Vol: 1, Page: 615 

4. Same Reference, Vol: 1, Page: 616 









Inviting only the rich people and neglecting the poor 
is certainly not the way of Islamic tradition. Shaikh Abu 
Hurairah (May Allah be pleased with him) said: 



[ The worst food of a Walima is one in which only the 
rich people are invited and the poor are overlooked. And 
one who does not accept the invitation has indeed 
disobeyed Allah and His Prophet. ] 

[xj Making supplication while meeting the bride. 

Our Noble Prophet (Peace be upon him) said: 


Ujli. ellLl ’ji\ jHjlli .lil ^ 



[ When any one of you gets married, you should say: 
"Allahumma inni as'aiuka khairaha wa khaira ma jabala! 
alaiha, wa a'oozu bika min shar-ri ha wa shar-ri ma jabalat 
ha alaih.- Oh Allah! I ask You for the best of her and 
the best of what she is on, and I seek refuge in You from 
the worst of her and the worst of what she is on. ] 


DOWRY (j*): 

The dowry, as mentioned earlier, is something that is 
being given to the bride by the bridegroom. It is nothing 
but an indication of his serious desire to care for her and 
fulfill every single obligation that is required from him 

regarding his family. 

1, Ibn-e-Maja, Voi: l. Page: 616 

2. Abu Dawood, Vol: 6, Page: 196 







Several terminologies have been used in the Holy 
Qur'an to highlight the importance of paying the dowry, 
like the word "charity." 




1 4-La_> *ifl-I II^ 

[ And hand over to the women their dowries with a 
good heart. ] 

The word "compensation" has also been used: 

^ . 7 

[ Therefore, give them their compensation according to 
the agreement. ] 

As well as the word, "obligation": 

3 .... 

j-' ■"* 

[ Or you prescribed to them an obligation.... ] 


A. The dowry is semi-mandatory: 

The dowiy is semi-mandatory (o_aJj) in the 

terminology of Islamic jurisprudence. In the earlier 
mentioned verse of the Holy Qur'an, Allah the Exalted 
directed to us: 


[ And give women their dowries with a full heart.] 
Not paying the dowry is considered a sin that causes 


horrible, dreadful punishment for the bride-groom. 

Liliiifjdl jiii<1)1 I I JLi i, 
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1. Holy Qur'an, Chapter: 4, Verse: 4 

2. Holy Qur'an, Chapter: 4, Verse: 24 

3. Holy Qur'an, Chapter: 2, Verse: 236 

4. Mojam Kabeer, Vol:8, Page:34 






[ The Prophet of Allah, the Exalted (Peace be upon 
him) said: Whoever prescribes the dowry for a woman 
with the intention of not paying it, would face Allah the 
Exalted as an adulterer. ] 

B. Types of Dowry: 

There are three types of dowries that can be paid. 

[i] Simple Dowry (jlk. 

Not mentioning any time period for the payment 

of the dowry. 

[ii] Prompt Dowry 

Paying before the marital relation. 

[iii] Deferred Dowry ( 

Mentioning a time frame for the payment of dowry. 
It is also permissible to have a portion of the dowry as 
"prompt" and the rest of it as "simple" or "deferred." 
Whatever the types may be, it is a must for the dowry to 
be paid according to the amount agreed upon. However, it 
is the right of a bride to keep away from her husband in 
the case of an unpaid prompt dowry. 1 


C. L imits o f D owry: 

There is no maximum limit for the dowry. Allah the 
Exalted described the dowry in a "word" that cannot be 
bound in a fixed limit. 


- > J 
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1. See, Bahar-e-Shariat, Vol: 7, Page: 65 

2. Holy Qur'an, Chapter: 4, Verse: 20 




















[ And you have already given one of them a heap of 
gold; do not take back anything from it. Would you take it 
as a fraud and sin? ] 


Here, an interesting story is presented by scholars as 
evidence for the limitless dowry. Once, Shaikh Umar 
(May Allah be pleased with him) gave a speech asking 
women to limit their dowries and warned them to deposit 
whatever is more than four hundred Dirhams into the 

House of Wealth ( JL_J1 cj_w). Hearing this order, a lady 

went to him and referred to the above verse of the Holy 
Qur'an, arguing with him. Then, Shaikh Umar (May Allah 
be pleased with him) realized the fact and went back to 
the podium (^0 and said; 


uJ U dll (ji pLi 0^ 


1 


l 


[ O' people! 1 have prevented you from increasing the 
dowry of women on four hundred Dirhams, but one may 
give whatever he wishes out of his wealth. ] 

However, it is always appreciated to have a moderate 
dowry that can be easily paid. In Islamic tradition, a 
woman with a less dowry is honored and appreciated. 

Our Beloved Prophet (Peace be upon him) said: 


2 ^ Lsixus £Lltiil jJic! b 

[ The best of the women for blessings are the ones 
whose dowries are less. ] 

In addition, the lesser amount of dowry is also regarded 
to be the best dowry. 


1. Majmauz Zawaid, Vol: 4, Page: 521 

2. Mustadrak Haakim, Vol: 2, Page: 194 








The Prophet (Peace be upon trim) said: 

V ^ 

[ The least dowry is the best dowry. ] 

At this point in the discussion, Fd like to share my 
own experience. In some cases, people purposely utter a 
huge amount of dowry merely with the intention of 
showing off their strong financial situation in society. 
This is of course against the teachings of Islam. Following 
the guidelines set up by our Beloved Prophet (Peace be 
upon him) is much better for us than a verbal, yet baseless 
promise of a huge amount - which, most of the times, is 
hard to fulfill. 

However, it is not permissible to have a dowry less 
than 10 Dirhams. 

Shaikh Ali (May Allah be pleased with him) said: 

2 4 C>i ^ ^ 

[ There is no dowry less than ten Dirhams. ] 

Ten Dirhams is equal to 2.75 Tola of silver. 3 
Since it is not permissible to have a dowry amount 
less than ten Dirhams, if one has mentioned any less 
during the marriage, he would have no choice but to pay 
the full ten Dirhams to his wife. 4 

However, if one does not prescribe any fixed amount 
of dowry, or refuses to pay during marriage, then a Similar 
Dowry (_^) would be paid. 

1. Sunan Kubra. Vol: 1!, Page: 3 

2. Same Reference. Vol: 11, Page: 21 

3. See. Waqarul I-'atawa Vol: 3, Page: 54 

4. See, Fathut Qadeer, Vol: 3, Page; 40 




A similar dowry is one that would equal to the dowry 
of women from the wife's own family or others, with the 
same etiquettes and similar appearance as her. 1 


D. Payment of Dowry: 

Dowry is legally required to be paid in full after one 
of the three situations after marriage: 

[i] The couple has sexual intercourse. 

Allah the Exalted says: 

2 ^- JtJu ^1 iij 

[ And how could you take it (the dowry back) when 

you have gone into each other. ] 

Here, the word "Afdha" has been mentioned in the 
above verse that was interpreted to refer to sexual 
intercourse, by the commentators of the Holy Qur'an like 
Shaikh Abdullah bin Abbas, Shaikh Mujahid, and Shaikh 
Sudi (May Allah be pleased with the all). 3 

fii] The couple has met in a vacant area where 
involvement in sexual intercourse generally seems to not 
be unexpected (^.^ o^Ll). 

For the above verse, the other opinion regarding the 
explanation of "Afdha" is "meeting in a vacant place." 
This meaning was also referred by Shaikh Ibn-e-Abbas, a 
well known authority in the field of Qur'an and its 
commentary (May Allah be pleased with him). 4 

1. See, Bahar-e-Shariat, Voi: 7, Page: 57 

2. Holy Qur'an, Chapter: 4, Verse: 21 

3. See, Ahkame Leahkaamil Qur'an, Vol: 5, Page: 98 

4. See, Rohul Maani, Vol: 4, Page: 442 








With this, a very clear Hadith is also presented by 
scholars as a supporting base for this type of situation. 

The Beloved Prophet (Peace and Blessings of Almighty 
Allah be upon him) said: 




1 ^ I4J 

[ Whoever takes off the scarf of his wife and looks at 
her, dowry would become mandatory upon him - despite 
whether he has had sexual intercourse with her or not. ] 


Death of either one of them. 

This refers to a newly-wed person who dies before 
mentioning the exact figure of dowry, and had not had a 
chance of having sexual intercourse with his wife. In this 
specific situation, Shaikh Abdullah bin Abbas (May Allah 
be pleased with him) ordained to have his wife paid 
Similar dowry (Ji* j- 44 ). Upon hearing this, Shaikh Maqil 
bin Senan (May Allah be pleased with him) said: 

‘o-y*'j ^4 t is* ^ 3^ Ji-^3 ^ 
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[ The Prophet of Allah (Peace be upon him) ordained 
exactly similar to what you have done, regarding the 

Barwa d/o Washique, a lady of our tribe. ] 

This ordained of the Prophet of Almighty Allah (Peace 
be upon him) provides the logical base for one who died 
and could not mention the exact figure of the Dowry as 
well as had not sex with his wife. 


1. Dar Qutni, Vol: 3, Page: 213 

2. Tirmidhi, Vol: 4, Page: 231 








DOWRY SYSTEM (j^): 


We have just discussed the dowry and its related 
phenomenon in the light of authentic resources of Islam. 
The Dowry System refers to a dowry that was given to the 
bridegroom by the guardians of the bride. This custom is 
still widely practiced in Indo-Pak societies. 

The supporters of the Dowry System frequently cite 
the marriage of Sayeda Fatima and Shaikh Ali (May Allah 
be pleased with them). In this marriage, our Beloved 
Prophet (Peace be upon him) arranged a humble gift for 
his daughter. As it was recorded by Shaikh Ali (May Allah 
be pleased with him): 


< 1 ^ j Jlti. 'Ji UhLs fluij 4J1 (_jLa 4JJ1 y-f?- 7 

1 <t£ jjL. li j La J.UL.'S. 


[ The Prophet (Peace be upon him) proposed for 
Sayeda Fatima (May Allah be pleased with her) a sheet, a 
water holder, and a bed filled with grass. ] 

There are several other narrations with minor 
additions in the simple gifts. However, the word has 
been commonly used in almost all of them, which means 
"prepared." As a historical fact. Shaikh Ali (May Allah be 
pleased with him) had nothing but a she-camel, a sword, 
and a armor at the time of his marriage. In this situation, 
how would he be able to start his new marital life? 
Therefore,Our Beloved Prophet (Peace be upon him) 
realized his need and helped him with simple things. 2 

1. Nesai Sughra, Vol: 6, Page: 445 

2. See, Ziaun Nabi, Vol: 3, Page: 428 




Another perspective of the "preparation" is that our 
Beloved Prophet (Peace be upon him) was the guardian of 
Shaikh Ali (May Allah be pleased with him) too. 
Therefore, it is no wonder that he helped the one who was 
under his blessed guardianship for a moderate start of the 
new marital life with his wife. 

Therefore, referring this event that was an unusual 
circumstance, introducing a "complete dowry system" into 
a traditional Islamic marriage is wrong. Furthermore, 
demanding dowry by the bridegroom or his guardian is, 
with no doubt, oppression upon the family of the bride 
and an obvious deviation from Islamic teachings. 


CHAPTER THREE 


ASPECTS OF MARRIAGE 


With the blessings of Almighty Allah and the 
mercies of our Noble Prophet (Peace be upon him), we 
have fully discussed the process of marriage and its related 
topics. In this chapter, we will touch upon different 
aspects of marriage including prevailing un-Islamic 
traditions, in order to complete our discussion on 
marriage. 

TIME BOND MARRIAGE (4*1.): 

A time bond relationship between a woman and a 
man is based on mutual interest and worldly benefit. 

Due to a desperate need for a temporary solution, 
this type of marriage was approved by Our Beloved 



Prophet (Peace be upon him). However, it was restricted 
to a specific time period only. Later, it was declared 
unlawful forever. As evidence for both the permission and 
prohibition, several sayings of the Prophet of Allah (Peace 
be upon him) can be brought into light, but only two of 
them are recorded here: 


<U! 
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[ The Prophet of Allah, the Exlated (Peace be upon 
him) said: "O People! I had given you permission for 
having time-bond marriages with women; However, it was 
declared unlawful by Allah till the last day..." ] 


2 i <&\ c Lii 


[ Sabra bin Mabad (May Allah be pleased with him) 
narrated that the Prophet of Allah (Peace and Blessings of 
Almighty Allah be upon him) prohibited the practice of 
time-bond marriages on the farewell Hajj. ] 

Based on these and other authentic Hadiths, Muslim 
scholars around the world have unanimously restricted 
having this type of marriage. 3 

Authentic Muslim scholars have also cited the 


following verse of the Holy Qur'an as a strong supporting 
reason for their collective decision about the prohibition 
of the time-bond marriage. 


1. Muslim, Vol:9, Page: 157 

2. Sunan Baihiqui, Vol: 10, Page: 485 

3. See, Badae, Vol: 2, Page: 404 







[ And who guard their modesty. Except with those 
joined to them in marriage or whom their hands possess, 
so they are free from blame. However, those whose 
desires exceed those limits are transgressors. ] 

This verse of the Holy Qur’an clearly suggests the 
two legitimate ways of having a sexual relationship: either 
by marriage or by holding war captives hostage. It forbids 
any other way - including time-bond marriages. 


DATING: 


An illegal relationship between a bride and a 
bridegroom prior to legal Islamic marriage is strictly 
forbidden and is a clear contradiction to the basic 
etiquettes of our religion. Walking, talking, going out to 
restaurants, or having fun together are all a part of 
Western culture. However, due to international media, this 
culture gradually began to envelop the whole world - 
including our Islamic societies. 

Here, we will discuss some common area of the 
ashamed practice of Dating accompanying w*ith our 
religious guide line repectively. 

[i] Being alone: Warning against being alone with a 
woman whom one is eligible to legally many with, our 
Beloved Prophet (Peace be upon him) said: 


2 






], Holy Qur’an, Chapter: 23, Verses: 5-7 
2. Tirmidhi, Vol: 6, Page: 321 





[ Whenever a person gets close to a strange woman in 
an area alone, no one can watch them. The third one 
always near them is Shaitan (evil). ] 

During the explanation of this Hadith, scholars went 
on to say that though a couple may not have the wrong 
intentions, an evil may certainly seize the moment to trap 
both of them into committing mistakes. 

If, based on the above Hadith, it is clear that a couple 
is not allowed to be alone in an area, then how can the 
topic of dating be overlooked? 

Being alone with a married woman whom a person is 
eligible to marry is also not allowed. 

^15sfj^iiic Jij^<*1*dJi^LadJi J>A3tM 'f 

[ Our Beloved Prophet of Almighty Allah (Peace and 
Blessings be upon him) said: Do not spend nigh* 5 with a 
married woman, unless if a person is her husband .or is a 
person who is forbidden by law to marry her. ] 

[ii] Looking: Even looking purposely at a 
non-forbidden woman (*is not allowed. 

<10 Luti ^ Ij dll ^**11 Jli ^ 

2 4 JJ cwJj Jjfl 

[ Noble Prophet of Allah (Peace be upon him) said to 
Shaikh Ali (May Allah be pleased with him): "O Ali! You 
should not follow a look by another look - for the first is 
for you, and the second is against you." ] 

1. Muslim, VoJ: 14, Page: 126 

2. Musnad Ahmed Vol: 6, Page: 485 





Furthermore, one who keeps himself away from 
looking at a woman would be rewarded with blessings of 
a spiritual sweetness by Almighty Allah. In a sacred 
Hadith ( i^.), it is said: 


/ > (5 - 
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[ Looking is like an arrow from many arrows of evil. 
Whoever abstains from it due to his fear of Me, I will 
exchange it with a blessing which increases the sweetness 
of his belief in his heart. ] 


[iii] Touching and Chatting: Even touching a 
non-permissible woman is strictly prohibited. For a 
glimpse of this horrible sin, one may read the following 
saying of our Beloved Prophet (Peace be upon him): 
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[ For one of you to be stabbed in the head with an 
iron rod is better than touching a woman who is not 
permissible for him. ] 

Having telephone conversations or chatting through 
the internet with a fiance are also not allowed. A frequent 
chatting sometimes leads a couple towards an 
embarrassing situation of committing illegal activities, as 
it is considered an another possible way of getting 
plunged into the state of sin. 


1, Mojam Tabrani, Vol: 10, Page: 173 

2. Same Reference, Vol: 20, Page: 211 





In order to "get to know each other" for a successful 
marriage life. Westerners have crossed every single limit 
of moral etiquette, spirituality, and piousness; yet their 
success in marriages have disastrously dropped to only 
50% according to the media reports. 

Therefore, dating does not guarantee a bright and 
successful marital life, but rather, it simply adds more and 
more sins to the register of deeds which in turn have the 
power to mess up the rest of a person’s life. 

ENGAGEMENT: 

"Engagement" is in no way equal to the Islamic 
marriage or even a part of it. However, even, in some 
regions of the Islamic world, the engagement is 
interpreted as being a significant portion of the marriage. 
Therefore, prospective spouses are usually allowed to talk 
frequently, sit together, and have fun freely as they are 
considered to be a "married couple." 

At this point, it must be made clear that no matter 
what words, promises, and commitments have passed 
between both parties, there is no legal relationship 
considered at all between them until the marriage contract 
has been physically transacted. Therefore, they are to each 
other as any other strange man and woman. 

The saying of the Prophet of Almighty Allah (Peace 
and Blessings be upon him), which was mentioned earlier, 
forbids a man and a woman to be alone together. This 
instruction definitely includes even a couple who have had 
an engagement. 


PRE-MARRIAGE LOOKING: 

Basically, iooking at a strange woman is 
prohibited. However, one who prospects a woman 
sincerely is allowed to have a look at her. 

Shaikh Mughira (May Allah be pleased with him) 
proposed to a woman for marriage. Advising him, our 
beloved Prophet of Almighty Allah (Peace and Blessings 
be upon him) said: 
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[ O, Moghira! See her, as it will strengthen closeness 
between you both. ] 

Since the purpose of looking is to decide whether 
he likes her or not, it is only permissible for him to see her 
face, palms, and feet. Therefore, during this period of 
time, she must continuously be well-covered except those 
specific parts. 

Also, once the purpose of looking has been achieved 
in affirmation and a decision has been made, it is no 
longer permissible for him to see her again and again. 
This is because until the processes of the Offer and 
Acceptance have been done, all of the laws pertaining to 
men with strange women still apply to them. 

Furthermore, this looking should not be in private 
where only the proposed bride and bridegroom are, but 
rather, it must be in the presence of anyone whose 
marriage with her is forbidden. 

The following Hadith instructs this: 


I. Tirmidhi, Vol: 4, Page: 152 
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[ A man is not allowed to be alone with a woman 
where no one can watch them, except in the presence of a 
man whose marriage with the woman is legally prohibited 


Looking a Bridegroom: 

The provisions of looking at a proposed bride are 


-. greater than looking at the bridegroom. However, if the 
greater one is allowed then it is logical that the lesser 
would also be allowed as well. Along with this, women 
have the same sense of preferences as men do. 

Delivering a speech, Shaikh Umar (May Allah be 
pleased with him) said: 




* J J 




[ One of you forces his daughter to marry with an ugly 

man. however, they like what you like. ] 

Therefore, a girl may look at her fiance following the 
same conditions as for a man to his proposed girl because 
it does not contradict the basic principles of Islamic 
theology. 


POLYGAMY: 

Because of the permission to have four wives at 
the same time, Muslims are often accused of being 
promiscuous. For a neutral study of Islamic perspective on 
polygamy, one should have deep knowledge about an 
Islamic family system. 

1. Muslim, Vo!: 9, Page: 92 

2. Musannaf Abdur Razzaq, Vol; 6, Page: 158 







Glancing at only the surface of this topic does not 
give a person enough logical reasons to justly come to a 
conclusion. 

Although the short format of this book does not 
allow me to discuss this topic in great detail, this is a 
commonly misunderstood notion about Islam and 
Muslims, so I will point out some of the logical aspects 
with historical facts and human nature. 

Islam did not introduce polygamy. It was practiced 
in almost all parts of the world. Yes, Islam regulated it by 
limiting the number of wives. 

■fr Polygamy is the best way of calming down a 
misbalanced society. It is a historical fact that the number 
of women is more than the number of men in the world 
due to wars, violence, and general crimes. According to 
the US census, the number of females was 144 million and 
the number of males was 138 million in 2002. Now, the 
obvious question is, where will these 6 million women 
go? Logically, they would have four choices: 

i. Letting them live without marriage. 

ii. Wiping them off the Earth. 

iii. Letting them have sex with whomever they wish 
without marriage. 

iv. Letting men marry more than one wife. 

If anyone thoughtfully considers all of the above 
options, he would easily find that the first three are of 
horrible consequences. The first two are disastrous 
without doubt, while the third has been historically noted 
for producing children that usually have no one to 
sincerely take care of them. Therefore, they become an 


unnecessary liability for the whole country. Hence, the 
only option left is polygamy. 

☆ If a person's wife is medically unable to get 
pregnant and the husband wants to have children, there 
will be logically three options: 

i. Maneuvering to kill his wife to get another wife. 

ii Divorce his wife. 

iii Keeping her along with another one. 

As we have discussed earlier, the first two are clearly 
not in the favor of society. Hence, the third option offers 
the best solution. 

Polygamy protects the interests of both the women 
and children. Those who are against polygamy want to 
avoid further responsibilities, as the legalized polygamy 
would require them to spend money on behalf of their 
additional wives and children. Monogamy allows them to 
enjoy extra-marital affairs without being burdened with 
financial responsibilities. 

"tV Supporters of monogamy still do not actually avoid 
extra-marital relationships with other women. Therefore, 
they are actually unregistered polygamists too. Regarding 
the consequences of marriage, there is no difference 
between a polygamist and a monogamist having 
extra-marital relationships with ohter women. 

☆ The concept of polygamy is not to be seen as an 
oppression of women. According to Islamic theology, a 
marriage cannot be performed without the clear consent of 
a woman. Therefore, if the second woman is prepared to 
be the second wife of a man, then who are we to object? 
Let her decide what she wishes for! 


Regarding the importance of the consent a woman 
must give for marriage, one may refer to the true story of 
Umm-e-Abban, a widow during the reign of Shaikh Umar 
(May Allah be pleased with him). She was proposed to by 
Shaikh Umar, Shaikh AH, Shaikh Zubair, and Shaikh 
Talha (May Allah be pleased with them). She accepted the 
proposal of Shaikh Talha, even though Shaikh Umar was 
head of the state. 1 

it After all, it must be noted that Islam did not open 
the door of polygamy freely, but rather, it regulated it with 
a stem condition of "dealing with all wives justly" - which 
is not an easy task. That is why the percentage of Muslims 
who have more than one wife throughout the world is very 
small and a few only dare to have more than one wife. 


Vol: 3, Page: 424 


I.See, Mustadrak Haakim, 



CHAPTER FOUR 


FAMILY LIFE 


After discussing in detail about the marriage and 
its directly-related issues, it is the right time to discuss 
family issues that proceed marriage. As a matter of fact, 
one who is familiar with them should expect a prosperous, 
enjoyable, and comfortable life, as opposed to one who 
has no authentic information on the rights and 
responsibilities towards their family members. 

Therefore, in this chapter, the rights of the husband, 
wife, and children will be mentioned briefly. 

RIGHTS OF THE HUSBAND: 

According to the concept of rights and 
responsibilities in a family based on Islamic theology, 
husbands are considered the heads of the households. 


1 ^ cLuJjl ylc ^ 

[ Men are the leaders on women. ] 

Therefore, the husband has more responsibilities 
than anyone else in the family. And logically, 
responsibilities are directly proportional to power. Hence, 
the husband has more power in the family than the others. 
We will summarize the basic rights of a husband in 
the following points: 


[i] Obedience to the Husband: 

A wife is expected to be obedient to her husband 
as long as he does not ask her to do that which contradicts 
the fundamentals of Islam. 


The Beloved Prophet (Peace be upon him) said: 
U>! oJ jjiJLi U jj ^ d 1 Ijil dll tfii; iiu ^ > 
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[ After fearing Almighty Allah, a Muslim does not 
have any other blessings that are better than a pious wife 

who obeys him when he directs her. ] 

While listing the good deeds of a wife, our Beloved 
Prophet (Peace be upon him) said: 


I4& oILi j cl^ IjI ) 
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[ A woman who maintains the daily five times prayer, 
observes fasting during Ramadan, guards her decency, and 


obeys her husband should be allowed to enter into 

Paradise fr om any door she wishes. ] 

1. Holy Qur'an, Chapter: 4, Verse: 34 

2. Ibn-e-Maja, Vol: 1, Page: 596 

3. Mishkat, Vol: 2, Page: 237 







This obedience, however, does not include something 
that would be interpreted as a clear disobedience towards 
Allah the Exalted. For the concept of obedience, there is a 
general basic rule explained by our Beloved Prophet 
(Peace be upon him) saying: 

1 jJj-aJI icLUi L^I j»ifVU itl-U 'l f' 

[ (There is) no obedience in what is considered 
disobedient to Allah. Obedience is only in what is just] 


[ii] Marital Relations: 

It is the primary obligation of the wife to respond 
whenever her husband calls her to come to bed for marital 
relations. Explaining this, our Beloved Prophet (Peace be 
upon him) said: 





j^ill dJU U3 Ji^ll li! > 


| Whenever a man calls his wife for his desire, she 
should come to him even if she is occupied at the oven. ] 
Therefore, a wife should mentally prepare herself to 
respond to her husband with full consent and joy. Because 
of the serious consequences for denying on the social life, 
the Noble Prophet (Peace be upon him) said: 


1 jiliLl 1 ([(I c jjh.iA r ijlli jl-Li 1—1 j] ^ 
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[ Whenever a man calls his wife to bed and she 
refuses so that he spends the night angrily, the angels 
curse her until morning. ] 


1. Muslim, Vol: 2, Page: 179 

2. Tirmidhi, Vol: 4, Page: 255 

3. Bukhari, Vol: 3, Page: 1181 







[iii] Respect of the Husband: 

A husband is expected to be respected by his 
wife - because naturally, one who is not respected could 
not be obeyed. Sayyeda Aisha narrated that the Prophet 
(Peace be upon him) said: 
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[ If I was to order someone to prostrate before 
anyone else, I would have ordered the wife to prostrate 
before her husband. ] 


[iv] Maintaining Dignity: 

The wife is not supposed to allow anyone inside 
the house if she knows that her husband would not like the 
person to be in the house. 

The Prophet (Peace be upon him) said: 


2 . iy jTj. f 

[...And they must not allow those whom you do not 

like to be inside your houses. ] 

Since a husband is the head of the household, his 
actions and powers are considered similar to the "head of 
the state" - who has right to bar anyone from entering into 
the state for the common benefit of the people. 


[v] Permission of the Husband: 

A wife must have the permission of her husband 
for leaving his house. However, if her parents are sick, 

then she do es not have to obtain his consent. 

1. Ibn-e-Maja, Vol: 1, Page: 595 

2. Tirmizi, Vol: 4, Page: 256 






This is based on the instructions of the Prophet 
(Peace be upon him) to a lady who asked about the rights 
of a husband on his wife. He said: 


'Ciiii jU VI ^ Vi JJ yhi 

1 Jt ji .;.jT? JlI ^ Jvii i ihkj <XL a J\ LjiiiJ 

[ His right upon her is that she does not go out of 
her house without his permission. However, if she does go 
out, then the angels of heaven, the angels of blessings, and 
the angels of punishment all curse her till she asks for 


forgiveness or comes back. ] 

To better understand the logic behind this, one should 
refer to the following verse of the Holy Qur'an: 



[ And stay in your homes and do not display yourselves 

like those from the time of ignorance. ] 

Being a wife who is responsible for maintaining the 
household, it is not appropriate for her to go out without 
the permission of her husband. However, this does not 
mean that a wife should be kept as a prisoner inside the 
home, but rather, that a husband should spare some time 
from his busy schedule to go out with his family and have 
some sort of fun. 

As recorded, our Merciful Prophet (Peace and 
Blessings of Almighty Allah be upon him) went out with 
his wife Sayyeda Aisha (May Allah be pleased with her) 
and raced with her twice. Narrating this interesting and 
beautiful event, she said: 


1. Majmauz Zawaid, Vol: 4, Page: 563 

2. Holy Qur’an, Chapter: 33, Verse: 33 
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[ The Prophet of Almighty Allah (Peace be upon him) 
raced with me and I beat him. After a while, when I 
became a little heavier, he raced me again and beat me and 
said: This is for the past one. ] 

Therefore, having some sort of fun with her is the 
prophetic way. However, when going out, she must dress 
properly and modestly, according to the Islamic etiquettes 
and moral values. 


[vi] Sharing the Housework: 

A good wife is one who helps in maintaining 
the daily business of the home. Distributing the 
responsibilities of the life amongst the people of every 
catagory in a justly manner, our Beloved Prophet (Peace 
be upon him) said: 

JjiuJ j JyuU fllS ^ 
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[ Every one of you is in charge and you all will be 
asked about your responsibilities. The head of the state is 
in charge and responsible, the man is in charge of his 
family members, and the wotnan is in charge of the house 

of her husband and his children. ] 

As the one in charge of the house, she is expected to 
spend her time maintaining it moderately based on the 
primary income of her husband. 

1, Sahih Ibn-e-Habban: Vol 5, Page: 69 

2. Bukhari, Book of Marriage, No: 5200 












The Prophet of Almighty Allah (Peace and Blessings 
be upon him) said: 
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[ When a woman spends on usual expenses of her 
house moderately without unnecessary expense, she 
gets the reward for her moderate expenses, the husband 
gets the reward for his work, and the keeper of money 
gets the same without having any cut in the reward due 
to each other. ] 


RIGHTS OF A WIFE: 

The wife is considered as the second wheel of a 
two-wheeled vehicle of the house. Therefore, to have a 
pleasant environment inside the house, the rights of a wife 
must be taken care of. 

Allah the Exalted says: 



oi $ c) o -%j ^ 
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[ And among His signs is that He created for 
you life-mates from among yourselves, so that you 
may feel tranquility with them, and He has put love and 
mercy between you. Surely, in that are signs for 
those who reflect. ] 

With the sub-headings in the following pages, we 
will tiy to study the rights of a wife. 


!. Bukhari, Vo!:2, Page: 517 
2. Holy Qur'an, Chapter: 30, Verse: 21 










[i] Dowry 

The payment of the Dowry to the wife is an 
obligation upon the husband, and she has the right to 


demand it according to the agreement. 
Allah the Exalted says: 



[ And hand over to women their dowries with a 
good heart. ] 

However, it is allowed for a wife to reduce a portion 
of it or even forgive the entire dowiy explicitly on her own 
decision - without any coercion or outside pressure. 

Allah the Exalted says: 



2 4 UilLUIli 

[ There is no sin if you agree mutually to make any 
changes to it. Indeed Allah is All-Knowing, All-Wise. ] 


[ii] Support: 

Sufficiently taking care of the wife is a primary 
obligation upon the husband. It includes clothing, shelter, 
and basic sustenance around the year. 

Allah, the Exalted says: 


3 4 * jfcil Jlj > 


[ And upon the father is the mother's sustenance and her 
clothing reasonably. ] 


1. Holy Qur'an, Chapter: 4, Verse: 4 

2. Holy Qur'an, Chapter: 4, Verse: 24 

3. Holy Qur'an, Chapter: 2, Verse: 233 





Explaining the rights of a wife, our Beloved 
Prophet (Peace be upon him) said: 
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[....that he must feed her whenever he eats, clothe her 
whenever he clothes himself, not to hit her face, not to 
curse her, and no to boycott her except within the house.] 
Supporting his wife is important for the husband, as 
she is even allowed to secretly take from his property if he 
falls below this level of providing basic facilities to her. 

A lady whose husband was too stingy to provide for 
her basic needs asked the Prophet (Peace be upon him) if 
she could take from his property without his knowledge: 


2 4 j}jidL VI V :JLS ^ 

[ The Prophet of Almighty Allah (Peace be upon him) 
said: No, but take reasonably. ] 

Furthermore, spending money on one’s own family 
including the wife earns the husband more reward than 


spending it in any other way. 

The Beloved Prophet (Peace be upon him) said: 
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[ A deenar which was spent in the way of Allah; 
a deenar which was used in the freeing of a slave; 
a deenar which was used to support a poor person; 


1. Ibn-e~Maja, Vol: 1, Page: 593 

2. Muslim, Vol: 12, Page: 9 

3. Same [t-'fvrence, Vol; 7, Page: 70 
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a deenar which was spent on the family: Amongst all of 
them, the one which was used to support the family has 
greater reward than the others. ] 

[iiij Nice Treatment: 

Along with properly taking care of her, the 
husband is also liable to treat her in a beautiful manner to 
the best of his ability. Allah the Exalted says: 

[ And consort your wives in a nice manner. ] 

Our Beloved and Merciful Prophet (Peace be upon 
him) said, very beautifully: 



[ The best of you is the one who is best for his wife, and 
I am the best for my wife. ] 

Indeed, our Beloved Prophet (Peace be upon him) 
was the best for his wives and his way of dealing with 
them is the best - which we should follow. He used to 
welcome his wives with a smile and in a beautiful fashion, 
talking soltly and even having fun. He occasionally had 
dinners with them. Every single day, it was his routine to 
visit and have a short talk with each one of them. 

[iv] Physical Relationship: 

Neglecting a natural physical relationship with the 
wife and getting involved in other religious or worldly 
activities is not a legal excuse in our religion. 


1. Holy Qur'an, Chapter: 4, Verse: 19 

2. Tirinidhi, Vol: 10, Page; 299 



Once, the wife of Shaikh Usman bin Mazon came 
to the Prophet (Peace be upon him) and informed him 
about the usual activities of her husband: he fasts during 
the days and prays during the nights. Our Beloved 
summoned him and said to him. Am I not the best 
example for you to follow? He answered, yes. Then the 
Prophet (Peace be upon him) said: 
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[. but you pray during the nights observe fasting 

during the days. Certainly, your wife has a right upon you 
and your body has a right upon you too. Therefore, pray 
and sleep, fast and enjoy foods.] 


[v] Justice: 

One who has more than one wife at the same time 


must maintain justice between them physically. It includes 
providing them with the same foods, clothing, housing, as 
well as equal time in the nights. 

Warning those who fail to do justice amongst their 
wives, our Beloved Prophet (Peace be upon him) said: 


Jll 
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[ Whoever has two wives and favors one of them will 
be resurrected on the Day of Judgment with one of his 
sides hanging down. ] 

1. Sahih Ibn-e-Habban, Vo!: 1, Page: 192 

2. Ibn-e-Maja, Vol: 1, Page: 633 









[vi] Privacy: 

Both spouses are not allowed to disclose then- 
secret matters to others. Regarding this important issue, 
our Prophet (Peace be upon him) said: 


^ jijn - JiUiii SJjii jii 14 yiifl U l\ } 

1 ^ Lijjijj e <Ji yjAaJj 
[ Indeed, the worst person amongst all people 
on the Day of Judgment will be one who discloses his 
wife and as she discloses to him, and then goes out and 
spreads her secrets. ] 


I. Muslim, Vol: 10, Page: 8 
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SECTION OF 


DIVORCE 




And consort with wives in a nice manner. If you dislike them, it may be 
that you dislike a thing that Allah brings through it a great deal of good. 




The worst permissible action before Allah the Exalted is a divorce. 


CHAPTER FIVE 


DIVORCE IN ISLAM 


Before going into the related matters of Divorce, it 
is better to have a brief introductory discussion on its 
definition and logical aspects of its legalization in a 
simplified way of expression. 

WHAT IS DIVORCE? 

Through the "marriage," a couple becomes united 
physically; however, with the practice of "divorce," both 
are separated from each other and once again hold the 
status they had prior to marriage. 

Because the interpretation of "divorce" is separation, 
Allah the Exalted does not like for it to be practiced, even 
though it is permissible. 


Our Beloved Prophet (Peace be upon him) said: 

1 j! 

[ The worst permissible action before Allah the Exalted 
is a divorce. | 

PHILOSOPHY OF DIVORCE: 

In some other religions such as Hinduism, there 
was no concept of divorce. According to their religious 
book, a married woman has no way out from the marriage 
contract at any cost or in any circumstances. Therefore, 
the marriage for a woman was considered forever, whether 
the relationship between the couple went smoothly or had 
bitter confrontations occasionally. Hence, with the death 
of the husband, their religious custom encourages the 
wife to be burned alive with her husband's cremation. This 
system still exists and is known as the Sati System 
in their traditions, 2 

On the other hand, in Western culture, the divorce is 
proved to be one of the most frequently used solutions for 
family disputes throughout society. According to their 
religious guidance, there is no specific rule to be followed 
regarding the practice of divorce. Hence, in the case o r 
minor arguments or habitual differences between them, a 
couple hurriedly jumps into the process of separation. 
That is why the divorce rate in Western societies and 
American culture is expectedly very high and is rapidly 
increasing day by day. 

1. Abu Dawood, Vol:6, Page: 227 

2. Sec. Mann Smirti and other religious books on Hinduism, 



However, it is needless to say that both of the 
above phenomenon regarding the solution of family 
problems are proven to be unsuitable for the benefit of the 
society. Not having the concept of divorce at all has 
horrible consequences, just like fully allowing the divorce 
without legalization, as it systematically adds only more 
complications to the existing problems. At this point, 
the Islamic system of divorce triumphantly comes out 
to be the best solution for family disputes. The Islamic 
theology neither closes the door to divorce nor fully opens 

it completely without having any rule. 

Islam’s positive approach to this issue lies on the 


following systematic steps: 

[i] Basically, no one Is perfect. Everybody has one or 
more flaws. Sometimes, one is very good at one field but 

fails to deal with other matters. 

Disclosing the secret to a happy life, the Holy Qur’an 

reminds us beautifully: 
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[ And consort with wives in a nice manner. If you 
dislike them, it may be that you dislike a thing that Allah 

brings through it a great deal of good. ] 

Making it more dear in a very practical manner, our 
Beloved Merciful Prophet of Almighty Allah (Peace and 
Blesssings be upon him) said: 



1. Holy Qur'an, Chapter: 4, Verse: 19 

2. Muslim, Vol: 10, Page: 50 






[ As a Muslim, one should not hate his wife. He may 
find in her something that he does not like, however, he 
will find something else in her that will please him. ] 

Therefore, primarily both the husband and the wife 
are expected to hide the shortcomings of each other and 
promote the tradition of forgiveness frequently. 

Appreciating the noble qualities of Muslims, our 
Lord the Exalted says: 




1 4 
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[ For those who spend - whether in prosperity or in a 
hard time - who restrain anger, and pardon people, Allah 
loves those who do good. ] 


[ii] For the second step, each one is advised to choose 
a separate, trusted arbiter and have the two arbiters meet 
together. It is then the responsibility of the arbiters to have 
a better understanding of the issue. Then, they try to 
resolve it as amicably as possible to provide the man and 
woman with a chance to restart their life with love, 
respect, and dignity. 

Allah the Exalted says: 


i* I 1 2 

[ If you fear having breaches between them, appoint 
two arbiters, one from his family and the other from hers. 


1. Holy Qur'an, Chapter: 3, Verse: 134 

2. Holy Qur’an, Chapter: 4, Verse: 35 










If they wish for peace, Allah will cause their 
reconciliation, for Allah has full knowledge and is 
acquainted with all things. ] 

[iii] Now at last, one may enter into the process of 
giving the divorce by following the systematic stages set 

by our religious authorities. 

If Allah the Exalted wills, we will discuss the best way 
of giving the divorce in the following chapter of this book. 


LEGALIZATION OF DIVORCE: 


Although during the discussion about the 
philosophy of divorce I only touched upon the legalization 
of it indirectly, it is still necessary to have a clear picture 
of the issue under the shade of authentic Islamic resources 
and its legal prospect. 

Providing the basic platform for the legalization of 
divorce, the Holy Qur'an says clearly: 


1 ^ (jUuJdj elLldi 

[ Divorce is up to twice; thereafter, a woman must either 
be kept in honor or allowed to go with kindness.] 

Divorce is permissible to act as a remedy for a family 


problem that may not be solved otherwise. Therefore, our 
Beloved Prophet (Peace be upon him) reiterated its legal 


status and said: 






[ The worst permissible action before Allah the Exalted 
is divorce. ] 

1. Holy Qur'an, Chapter: 2, Verse: 229 


2. Abu Dawood, Vol: 6, Page:227 



CHAPTER SIX 


THE WAY OF DIVORCE 

_ ^ 

In the previous chapter, a brief introduction of 
the divorce was described in an attempt to clarify the 
central topic of discussion and make it easy to understand 
for readers. Next, we are going to address the topic in 
depth and discuss the whole process of divorce 
systematically, with a few sub-topics. 

CONDITIONS OF DIVORCE: 

For a legitimate divorce, there are specific 
conditions. Without these conditions, a divorce is not 
regarded as valid. These conditions are: 

[i] The husband must be an adult. 

Therefore, a divorce by a non-adult husband is not 

considered valid. 


This notion is based on the following Hadith, as our 
Beloved Prophet (Peace be upon him) said: 




J ** 


jjiuaJ! jjiit ^ 


[ Actions of three are not valid; action of a child till he 
reaches puberty...] 


[ii] The husband must be sane. 

Along with the above primary condition, a 
husband must be mentally stable medically when 
divorcing his wife. 

Our Beloved Merciful Prophet (Peace and Blessings 
be upon him) said: 

[ Eveiy divorce is valid except the divorce given by a 
child or a possessed one. ] 

Likewise if a fainted person, while he is extremely out 
of control, gives divorce to his wife, it would not be 
considered valid. 

Our Beloved Prophet of Almighty Allah (Peace and 
Blessings be upon him) said: 

3 i .3&V » 

[ Divorce is not valid. during an extremely 

unconscious condition. ] 

Furthermore, if a person who loses his consciousness 
due to extreme rage - though it is quite rare - gives divorce 
to his wife, it would not be regarded as legally valid either. 

1. Musnad Ahmed, Vo 1:7, Page: 147 

2. Musnad Abu Hanifa. Vol:i, Page: 250 

3. Abu Da wood, Vol: 6, Page: 261 
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However, it is recommended from Muslim scholars to 
investigate deeply into the cases of divorces made 
through rage as Muslim husbands frequently try to hide 
their divorce due to wrath in order to have a clean account 
with religious authorities. 

However, one who pronounces the specific words 
designed for divorce just for fim would make it legal, as 
the Prophet of Allah clearly stated: 



[ Three actions are always considered valid, whether 
done seriously or out of fun: marriage, divorce, and 
retreating from a divorce. ] 

Along with this, on the basis of some Hadith, 
scholars of the Hanafi School of Islamic Jurisprudence 
have validated the divorce of a person who is persuaded 
and forced by an outsider to announce it. 

[iii] The purpose must be divorce. 

While uttering the words of divorce in any 
language, one must have the clear goal of divorcing his 
wife though he does not intend for it 

Therefore, if a judge pronounces the words of 
divorce during the process of judgment or someone 
mentions it while narrating the story repeatedly, then these 
words would have no effect physically - as they do not 
have the purpose of divorcing their wives, even though 
they may have pronounced the words of divorce clearly. 2 


1. Ibn-e-Maja, Vol; 1, Page: 657 

2. See, Fathul Qadeer, Chapter of divorce 



[iv] There must be a specific indication. 

While divorcing, one must specifically point out 
his intention of divorce towards his wife, either by 
mentioning her name or stating with a clear indication 
towards her. For example, one could say, ”1 divorce 
KJiadija" or "I divorce you" etc. 

However, if he uses a word that does not refer to 
her entire personality, then the divorce would not be 
considered valid. For example, one cannot say, ”1 divorce 
your hand" or refer to the nose or finger, etc. 1 

[vj The marriage contract must be valid. 

Physically, there must be a valid marriage 
contract between them prior to any attempt of divorce. 

Showing this guidline, our Beloved Prophet (Peace 
and Blessings be upon him) said: 
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[ No divorce before marriage and no freeing before 
having a slave.] 

TYPES OF DIVORCE: 

Based on different perspectives, "divorce" can be 
categorized into various types. In order to better 
understand the topic, it is important to know the basic 
information of each type. In the following pages, we will 
refer to them briefly. 

1. See, Bahar-e-Shariat, Vol: 8, Page: 13 

2. Nailul Awtar, Vol: 7, .Page: 26 




[A] Based on the Impact of the Divorce: 

Divorce is meant for a husband and wife to 
separate from each other. Therefore, a divorce is a 
divorce, regardless of its type, because of its main purpose 
of separation. However, from the perspective of its impact 
on the chances of re-uniting, the divorce is categorized 
into three different types. 

[i] Retreatable Divorce 

In this type, a husband is allowed to retreat from 
the divorce aimed at his wife, even without the formal 
consent of her during the her Iddah (Sj_c) , a specific time 
frame that will be discussed in the next chapter. 

There is no specific, legal way of reunification. 
However, this may be done verbally or through physical 
action that is usually sought between a husband 
and a wife. However, if the prescribed Iddah has passed 
and the husband has not attempted to retreat from the 
divorce, then to reunite, he would have no option but to 
remarry her once again following the same process of 
marriage for a new couple. 

[ii] Separable Divorce (o5L?> 

In this type of divorce, a husband is not allowed 
to retreat from his divorce. However, reunification can be 
done only through repeating the usual process of marriage. 

The basic difference between Retreatable divorce 
and Separable divorce is the method of reunification. In 
tiie first it is possible to without having a proper marriage 


and the consent of the wife, but in the second catagory, a 
proper marriage with the consent of the wife and 
a new Dowry are the primary requisites for reunification 
of the old couple. 

[iii] Strongest Divorce (iLUD 

This is the worst way of divorce. After the 
practice of this divorce, one is not even allowed to remarry 
with his divorced wife until she is bound to someone else 
and divorces him. Prior to both of the marriages, with 
someone else and with her ex-husband, the divorced wife 
must complete her Iddah according to the guidelines set 
up by Islamic theology with reference to different personal 
circumstances. 1 

If Allah the Exalted wills, we will discuss these 
types of divorces and their direct effects on reunification 
in a separate chapter specially designed for it. 

[B] Based on the Ways of Divorce: 

Though the practice of divorce is not an 
appreciate action in Islam, it is an option put in place to 
allow relief from personal chaos and differences that may 
be more harmful for a couple than staying together under 
the same roof. Therefore, our religion has set up a better 
way for the practice of divorce. 

According to authentic Islamic theology, there 
are logically three types of divorce based on the ways 
of its practice. 


1. See, Alfiqhul Islami, Vol: 7, Page: 432 




[i] The Best Way (^D 

According to Hanafi School of Jurisprudence, 
the best way of giving a divorce is by practicing only one 
divorce when the wife is in the state of purification and 
her husband has not had sexual intercourse with her at all 
ever since she finished her regular menstrual period. 

Allah the Exalted says: 


1 
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[ O Beloved Prophet! When you people want to divorce 

your wives, then divorce them during their Iddah.] 

The word "Iddah" in the above verse was explained 
hy Shaikh Abdullah ibn Abbas, Shaikh Ibn-e-Masood, and 
Shaikh Ibn-e-Umar (May Allah be pleased with them, 
as the state of purification. Therefore, practicing the 
right of divorce while they are in the state of purification 
when their husbands have not had sexual intercourse since 
their pruifications is the best way. Disclosing the logic 
behind this way, scholars have concluded their researches 
that in the adoptation of this method, they will have the 
least hardships in getting out of the marriage. 2 

In addition to the above supporting evidence from 
the Holy Quran, there are some clear statements by the 
Beloved Prophet (Peace be upon him) too. 

For example, ocne son of Shaikh Umar Farooque 
(May Allah be pleased with them both) divorced his wife 
while she was passing through her menstrual period. 


1. Holy Qur'an. Chapter: 65. Verse: l 

2. See. Ahkamu! Quran Voi: 30, Page: 563 
see, Hidaya, Chapter: Talaq 







Upon hearing this matter, our Beloved Prophet (Peace and 
Blessings be upon him) said: 
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[ This is not what Almighty Allah has commanded 
you, O Son of Umar. ] 

Furthermore, what was recorded in another narration 
of Hadith provides a strong base for the best way of giving 
a divorce. The Beloved Prophet (Peace be upon him) said 
to Shaikh Umar (May Allah be pleased with him): 
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[ Ask him to retreat from the divorce, then keep her till 
she comes out of her period, then let her go to her period 
till she comes out of it. Then, if he wills, he may divorce 
her before having any sexual advancement with her at all.] 
In this way of divorce, upon completion of the Iddah, 
she will be released from the marriage contract 
automatically. 


[ii] The Moderate Way (^^0 

The moderate way of practicing the right of 
divorce is to give a divorce when the wife is in the state of 
purification and the husband has not had sexual 
intercourse with her since she came out of her regular 
period, then to give a second divorce once she completes 
her period without having sexual intercourse with 
her in it, then to give a third divorce in the same way. 

1. Sunaii Baihiqui, Vol: 11, Page: 210 

2, Abu Da wood, Vol;'6, Page: 230 








Upon completion of the third menstrual period, she would 
be out of the marriage contract and regarded as one who is 
divorced in the Strongest Way (<kJUu). 

This type of divorce is a natural outcome of the 
same Hadith mentioned earlier. 

[iii] Innovative Way 

This is the wrong way of practicing the permissible 
right of divorce. This innovative way is usually sought 
with three options: 

a. Giving three divorces or two, or repeating a divorce 
thrice or twice in one sitting or all at once. 

b. Giving a divorce during the menstrual period of the 
wife, though it is incumbent upon the husband to retreat 
from it. However, this divorce would be recorded anyway. 

c. Giving a divorce during the purified state of wife in 
which he has had sexual intercourse with her. 1 

[Cl Based on the Words of Divorce: 

This is a very sensitive classification of divorce, 
having far-reaching effects on the relationship between 
couples. According to the scholars, it is of two kinds: 

[i] Clear Words ( 

"Clear words" mean that the words have 
"divorce" as their obvious and basic meaning and are 
being commonly used for that purpose in the community 
at large. 2 

1. See, Durr-e-Mukhtar, Vol:3 , Page: 249 

2. See, Tuhfatul Fuqaha, Chapter: Divorce 




For example, the words "Talaq" and "Divorce" clearly 
mean "separation." 

Along with these words, every word that is popularly 
known to mean separation, regardless of its language and 
origin, would be listed under the category of "clear words" 
of divorce. 

Also, the wrong pronounciations of these words will 
make no difference in their effects and are still regarded as 
"clear words" of divorce. It is because, those who 
pronounce them have obvious intentions of divorce, 
therefore, incorrect pronounciations of these words will 
does not make any difference. 

Its Effect: 

Pronouncing a "clear word" once only while 
following the conditions that were discussed earlier will 
make the wife divorced with a "Retreatable Divorce" 
regardless of whether the intention of the husband 
was for any of the other types of divorce or j ust for fun. 

As for example, the phrases "you are divorced" or "I 
am divorcing you" or "I give you divorce" etc. With these 
clear words, a wife would be divorced and entitled to have 
been "retreatably divorced." 1 

[it] Indicative Word (LLrt) 

It is a word that is not used for divorce exclusively, 
but rather, it has other meanings too - along with the 
meaning of divorce. Some examples are, "leave from my 
home," "get out," etc. 

[. See, Darrtil Mukhtar, VoI: 3, Page: 272 



Its Effect: 

Mere pronounciation of an "Indicative word" will 
have no effect on the relationship of a couple until it has 
one of the following: 

a. Having the intention of divorce, or 

b. Having physical circumstances which specify its 
exclusive meaning of divorce; i.e, the husband 
pronouncing these words while the couple were having a 
conversation about divorce, or 

c. Having a physical appearance of the husband's 
madness or wrath. 

Fulfilling one of the above three conditions, an 
"Indicative word" causes the wife to be divorced with a 

"single separable divorce" (^l_ j) even if the husband had 

the intention of giving it twice. However, if during the 
pronouncement of these words, one has the intention of 
giving her a divorce thrice ( TU-l.-i. * ) , then this would be 
considered valid. 1 

Some Usual Indicative Words: 

In an attempt to clarify this topic, some commonly 
used "Indicative words" will be mentioned here. It should 
be kept in mind that different languages have, naturally, 
different ways of expressing an indication to divorce 
someone. Therefore, one may add more to the list of 
"Indicative words" based on his culture and traditions. 
Here, \\<s mention some of these words to have a general 
idea of numerating other words under this category. 


I. See, Duri'-e-Mukhtar, Vol: 3, Page: 325 




These are as follows: 

"Take your way out," "Get out," "Get away," "Go 
wherever you wish," "You are forbidden for me," "I am 
forbidden for you," "You are not for me anymore," "1 
have freed you,” "Find another husband," "I am separated 
from you," "You are free," "Don't show me your face," 
"Go marry whom you wish," "You are not for me till 
the Day of Judgment," "I have cancelled the marriage," 
"I have nothing to do with you," "You are for me like any 
other forbidden thing," etc. 

m Based on Appearance 

This refers to the way of communication between 
concerned individuals regarding the practice of divorce. 

Based on this category, there are a few types of divorce. 

[i] By Word (LLUVL) 

The right of divorce can be practiced by word, 
as we have discussed during the explanations of the 
different types of divorce. No further talk on this specific 
issue seems to be necessary. 

[ii] By Writing (oliUL) 

If the word of divorce is written on something 
that is indistinguishable like on water or air, then it will 
have no impact on the marital relationship. 

However, if it is written on paper, wood, or something 
that is clearly distinguishable, then it is considered valid. 
Therefore, if the writing is in the regular format of a letter 
that addresses the wife clearly, then this would cause her 


to be divorced. For the validity of divorce in writing, 
the husband's acceptance of its contents is a must, or 
in the case of denial by the husband, the wife must 
provide reliable witnesses for its authenticity. Merely 
recognizing the writing style of the husband does not 
make any difference. 1 

[iii] By Signals (SjLiVL) 

The right of divorce may be practiced by signals 
for a person that is speechless from birth or speechless due 
to any medical problems. The strict condition of his 
signals is that they must have well-known explanations 
amongst the people around him. In contrast, if people are 
not familiar with the meaning of his signals, then these 
will have no effect. 2 

[iv] By Emissary (<jL*jJL) 

If while the wife of a person is not present, her 
husband passes his intention of divorce through an 
emissary, then the divorce would be regarded as valid. As 
per the directions of the husband, this divorce would be 
applied legally. 3 

[v] By Numbers (judL.) 

Promoting justice, humanity' and mutual respect, 
as our religion has corrected several inhuman cultures 
and traditions that have been commonly practiced by 

1. See, Bahar-e-Shariat, Vol: S, Page: TO 

2. See. Jauliara Nayyara, Chapter: Divorce 

3. See, Badae, Vol: 3, Page: 183 



non-believers, Islam guides us towards the righteous and 
most preferred ways regarding marriage and divorce. In 
the Arab culture before the beginning of the Islamic 
movement, people had no limitations on the number of 
divorces. A person could give a divorce as many times as 
he wished and could retreat every time. Thus, there was no 
way out for the wife, neither she could have enjoyable life 
with her husband. 

Such an event has been recorded by Sayyeda Aisha 
(May Allah be pleased with her) as she said: 



[ A person used to be able to divorce his wife as many 
times as he wished, even if it was a hundred times or 
more, and he could retreat ever)' time before her Iddah was 
completed. It was this way until a person said to his wife: 
By Allah, I will neither divorce you to release you from 
the marriage contract, nor will I even out my relationship 
with you. She asked: How? He replied: I will divorce you 
and before you complete your Iddah, I will retreat you. 

Then I will divorce you again and so on.] 

Upon hearing this oppressed custom, our Beloved 
Prophet of Almighty Allah (Peace and Blessings be upon 
him) did not comment till Almighty Allah revealed the 
following valuable verse: 

1. Mustadrak Haakim, Vol: 2, Page: 306 
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[ Divorce is up to two times, then either retreat or 
sever with goodness. ] 

Based on these facts, scholars have limited the 
number of divorces to three. After giving two retreatable 
( Lr a_a. J ) or separable divorces, a husband has only 

one more chance. These three divorces may be practiced 
separately or all at once, though one should opt the best 
way of giving a divorce which was discussed earlier. 

Since, giving three divorces in one sitting has been 
an issue of discussions amongst the scholars, therefore, we 
will touch this important matter and find out its direct 
effects on the mutual relationship of a couple. 



Three Divorces iii One Sitting: 

Although a husband is extremely discouraged to 
practice giving three divorces to his wife in one sitting at 
once, these would be regarded as valid according to all 
four schools of Islamic Jurisprudence and authentic 
Islamic scholars. 

There are several supporting evidences on this 
widely-accepted notion. However, considering the short 
format of this book, only a few will be brought into light. 

After mentioning two divorces, Allah the Exalted says: 



[ Then, if he divorces his wife, he cannot remarry her until 
she has married another person, and he has divorced her. ] 


1. Holy Qur'an, Chapter: 2, Verse: 229 

2. Holy Qur'an, Chapter: 2, Verse: 230 




In the above verses, the Holy Quran does not 
differentiate between giving all three divorces at once or 
separately. Hence, we are not allowed to add any new 
conditions on either side of the issue. 

Also, our Beloved Prophet (Peace be upon him) 
validated giving three divorces at once. Shaikh Sahl bin 
Sad (May Allah be pleased with him) divorced his wife 
thrice after investigating a shameful act done by her. 


j j* 411 yU ^1 UfrLii 
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[.Then he divorced her thrice...and separated 

himself away from her in the presence of the Prophet 
(Peace be upon him). Then the Prophet (Peace be upon 
him) said: Yes, it is a separation...] 

In another Hadith, our Beloved Prophet of Almighty 
Allah (Peace be upon him) showed his anger towards a 
person who gave his wife three divorces at once, but did 
not express his disapproval. 


."■I 4 . IU" O (jib d^J jM I ipj <Jx <111 ^ 1 < /*> <1)1 
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[ The Prophet of Allah (Peace be upon him) was 
informed about a person who gave three divorces at once 
to his wife. Upon hearing this, he stood up showing his 
extreme anger and said: The Book of Allah is being 
targetted for fun, while I am amongst you all...] 

This Hadith also indicates that practicing three 
divorces at once is not appreciated, but regarded valid. 


1, Sunan Baihiqui. Voir 11. Page: 341 

2. Nesai. Vol:6, Page: 453 










[vi] By Imposing Condition (,jJ.nlJL) 

If a divorce is due to a specific condition, then if the 
condition applies, the divorce would be regarded as active. 

This notion is also based on the general description of 
divorce in the Holy Quran, with no specific guidelines to 
be followed. Therefore, the basic norm of the verse of the 
Holy Quran primarily includes both based-on-condition 
and unconditional divorces. 

A popular Hadith also constitutes legality of this type of 
divorce, as the Beloved Prophet (Peace be upon him) said: 


1 








(jJ-4 




f Muslims are bonded with their conditions. J 

Several companions, companions of companions, 
and scholars throughout Islamic history have validated 
conditional divorces upon their fulfillment. For example, 
Shaikh Ibn-e-Umar (May Allah be pleased with them 
both) regarded it valid. 
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[ A person based his divorce on the condition of "if she 
gets out." Shaikh Ibn-e-Umar (May Allah be pleased with 
them) said: Yes, she will be separated if she leaves, and if 
she does not leave, then it will have no effect.] 

In the same way, Shaikh Abdullah bin Masood (May 
Allah be pleased with them) decided in the matter of a 
person who based his divorce on a condition. 3 


1. Bukhari, Vol: 2, Page: 794 

2. Same Reference, Chapter of Talaq, No: 11, Awqaf Egypt 

3. See, Sunan Baihiqi, Vol: 11, Page: 261 
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Pre-Requisites of a Conditional Divorce: 

Primarily, there are two pre-requisites for a 
condition divorce to be legally validated. 

a. The condition must not presently be in action or 
impossible to fulfill. For example, saying, "If the sky is on 
us, then you are divorced" is not regarded as a condition 
divorce because the sky is already presently on top. 
Another example is to say, "If you pass through the hole 
of a sewing needle, then you are divorced" - this would be 
regarded as null because the condition is seemingly 
impossible. 1 

b. The lady must physically be under the marriage 
contract or be passing through her Iddah or one must have 
a clear indication of marriage with another; i.e. "If I marry 
that lady, she would be divorced." However, one might 
say to a lady, "If you go there, you will be divorced." If he 
later marries her, then even if she goes to that place, she 
will not be regarded as divorced. 2 


1. See, Bahar-e-Shariat, Vol: 8, Page: 41 

2. See, Fiqhul Islami, Vol: 7, Page: 446 



CHAPTER SEVEN 


ASPECTS OF SEPARATION 


After a brief discussion on the different types of 
divorce and their direct or indirect impacts on the mutual 
relationship between couples, we will now discuss the 
legitimate persons that have the power of separation. No 
doubt, there are some widespread misunderstandings 
regarding this issue - not only amongst uneducated people, 
but also amongst those who claim to have a better 
understanding of the religion too, as they think that only 
the husband has the power to practice divorce under the 
Islamic jurisprudence and for a wife, there is no way out 
regardless of the situation inside the home. 

Let' see the facts regarding this issue under the shade 
o f Is 1 ami c j uri spru dence. 


Husband: 

Primarily, a husband has the power to divorce his 
wife legally. Addressing husbands, Almighty Allah says: 


J JE3 ^ ^ 
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[ O My Beloved Prophet! When you people want to 
divorce your wives, then divorce them during their 
Iddah. ] 

Talking on the issue of Iddah, Allah, the Exalted 
is mentioning husbands for giving divorces to their wives. 

6! 6* <S*jiiaft P f-U.<; \l\ \jls\ <>JjJ } 
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[ O' Believers! When you marry Muslim women, and if 
you divorce them before having any marital relationship 
with them, then there will be no Iddah that you would 
count for them. ] 

Also, our Beloved Prophet (Peace and Blessings be 
upon him) approved this right of a divorce for the husband 
and his companions have followed him in reiterating it 
during their reigns. 


Wife: 

A wife is also allowed to practice the right of divorce 
with certain aspects: 

a. If the husband has passed his right of divorce to his 
wife clearly. 

In such a case, she will have the right to divorce herself 

strictly within the parameter he has set for her. 

1. Holy Qur'an, Chapter: 65, Verse: 1 

2. Holy Qur'an, Chapter: 33, Verse: 49 








As for example, if a husband says to his wife, "I have 
given you the right to decide for yourself," and she replies: 
"yes, I divorce myself as a separative divorce ( m, 1 2 3 > j)» ^ 
would be regarded as valid. 

b. If he says: "You may become divorced whenever you 
wish," then it would be considered valid, accordingly. 1 
This authorization is based on the direction of Allah 
the Exalted to his beloved Prophet Muhammad (Peace be 
upon him) regarding his wives, as He said: 


j j „ - 


■l p±>) Uiill SLjiJI £3^ jiii £1 cU !at JJ £+UI LgL3 > 

2 { fei lilji i 

[ O' Beloved Prophet! Tell your wives, if they 
desire the life of this world and its glitters, then come, 
I will provide for your enjoyment and set you free in a 
pleasant manner.] 

After getting this clear direction, our Beloved 
Prophet (Peace and Blessings be upon him) contacted the 
mother of Muslims, Sayyeda Aisha (May Allah be pleased 
with her) and said to her: 
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[ "lam telling you something, there is nothing 
wrong if you do not respond to me quickly and 
wish to seek the permission from your parents." 


1. See, Bahar-e-Shariat, VoE: 8, Page: 26*27 

2. Holy Quran, Chapter: 33, Verse: 28 

3. Muslim, Vo!: 10, Page: 66, M 









He then said, "Allah has revealed...." I replied, "In this 
matter should I seek the permission of my parents? I prefer 
Allah, His Prophet, and the Hereafter..." ] 

Mutual Understanding (^Lk): 

"Khula is derived from the Arabic language, which 
means "giving up." Here, it is used as a legal terminology 
to define a way of separation in exchange for material 
means given to the husband by his wife. 

As an example, if a husband says to his wife, "I 
have done Khula from you in exchange for such amount," 
the wife must accept it saying, "I have accepted it." 

In "Khula," a clear acceptance of the deal by the 
wife is legally required. Without it, the "Khula" is not 
regarded as valid. 

This way of separation is supported by the basic 
permission of Almighty Allah and practice of our Beloved 
Prophet (Peace be upon him). Allah, the Exalted says: 



[ If you indeed fear that they would be unable to 
keep the limited ordained by Allah, there is no blame on 
either of them if she gives something in exchange 
for her freedom. ] 

This option was physically practiced by our Beloved 
Noble Prophet (Peace and Blessings of Almighty Allah be 
upon him) regarding the case of the wife of Sabit bin 
Qais, as she informed him saying: 


1. Holy Quran, Chapter: 2, Verse: 229 
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[ O’ Prophet of Allah! By Allah, I have no complaints 
about the behavior of Sabit and his beliefs, but I do not 
like the devaluation after having Iman. He said: Were 
you willing to return him his garden? She replied, yes. 
He then directed her husband saying. O' Sabit! Accept the 
garden and divorce her once. ] 

The specification of "material means" as religious 
scholars have described is that whatever may be accepted 
for Dowry would be acceptable as "material means" 
in the process of Khula. 


Cursing (^Ld): 

Literally, "Le'aan" means turning the Mercies and 
Blessings of Almighty Allah away from someone. 
However, in the context of divorce, according to Hanafi 
school of Islamic jurisprudence, it means "reiterating 
witness in belief along with cursing from the husband and 
anger from the wife. 2 

The process of "Le'aan" is sought only for two reasons: 

a. Allegation of a husband to his wife for something 
that requires the punishment of adultery. 

b. Denial of the husband for being the biological 
father of the child or pregnancy. 

1. Siman BaiLiLji, Vol: 11, Page: 177 

2. See, Fiquui Islami, Vol:7. Page:556 






Legality of "Le'aan" for the above two serious issues 
is based on the instruction of the Holy Quan. Once, 
Shaikh Hilal bin Umayya (May Allah be pleased with 
him) came to the Prophet of Almighty Allah (Peace be 
upon him) accusing his wife of a shameful act. The 
Prophet (Peace be upon him) asked: 
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[ Show a witness or get ready for a punishment with 
a stick. Shaikh Hilal said, "O' Prophet of Allah! When a 
person amongst us watches someone on his wife, how 
could he go out looking for a witness?" But the Prophet 
(Peace be upon him) kept demanding. Then, Shaikh Hilal 
said: "By He who sent you as Prophet with righteousness, 
I am telling the truth and Allah the Exalted will reveal 
something that will save my back from getting the 
punishment with a stick." ] 

After that, the following verses were revealed upon 
the Prophet (Peace be upon him): 


£tj\ V! Jdjjdi jdj f 

j* Jli JI dll old 51 4 JI <>J U jilL* 

4 jdjiiJI & & dJL 'hJ 4^ jl 4 chilli 

2 # ,jj 4llc jLl ji 

1. Bukhari. Vol: 4, Page: 1772, M 

2. Holy Quran, Chapter: 24. Verse: 6-8 










[ For those who accuse their wives and have no 
witnesses except themselves, one of their evidence is 
bearing witness by Allah four times that he is telling the 
truth. And the fifth oath is that he invokes the curse of 
Allah on himself if he is amongst the liars. However, the 
punishment of the wife would be averted if she bears 
witness four times by Allah that he is telling a lie. And on 
the fifth time, she solemnly invokes the wrath of Allah 
upon herself if he is telling the truth. ] 

According to the above process of "Le'aan" both 
husband and wife have followed the instructions. Later on, 
our Beloved Prophet (Peace be upon him) exhorted both 
of them about Hereafter and separated them from each 
other, establishing the lineage of their child with his 
mother rather than with his father. 1 

Because of the sensitiveness of the issue, in order to 
initiate "Le'aan," its pre-requisites must be met positively. 
Our scholars have successfully summarized them all. 

These are as follows: 

A. Their marriage must be legally valid. 

B. The marital relationship must still be intact. 

C. Both of them must be free. 

D. Both of them must be sane. 

E. Both of them must be adults. 

F. Both of them must be Muslims. 

G. Both of them must be able to talk. 

H. Neither of them should have been punished earlier 
in an allegation ease. 

I. Husband has not provided witnesses. 


1. See, Bukhari, Vol: 4, Page: 1772 



J. Wife has denied committing adultery. 

k. An allegation of adultery-must have been made on 
the wife, or the husband has denied fatherhood of 
the child. 

L. The allegation must have been established in an 
Islamic country. 

M. Wife requests for "Le'aan" before a Muslim judge. 

N. Husband accepts his allegation or two witnesses 
affirm it. 1 

As we discussed earlier, the separation due to 
"Le'aan" would be specified as a Separable Divorce ((j5L). 


Swearing GMjI) : 

Literally, "lelaa" means "swearing." However, here 
it has an additional meaning; "swearing by Almighty 
Allah, or His attributes or vow or based-on-condition 
divorce that one will not get close to his wife for a 
specific period of time. 

Historically, it has been recorded that people during 
the period of ignorance used to swear by Almighty Allah 
to not have marital relationship with their wives for years, 
trying to give their wifes a hard time. 




2 4.ajrimllj 

f Shaikh Ibn-e-Abbas (May Allah be pleased with 
them) said; lelaa of the people durin the period of 
ignorance was for a year or two... ] 


1, See, Bahar-e-Sliariat, Vol; 8, Page; 111 

2. Mojam Kabeen Tabrani, Vol; 11, Page: 158 






But Allah the Exalted has fixed it to four months only. 

i \ ^^<iii-Li3iikJH^ c&St&Mjii 
[ For those who swear for not getting close tc their 
wives, a waiting of four months is ordained; if they return 
during that time, Allah is Oft-Forgiving and Most 
Merciful. However, if their intention for divorce is firm, 
Allah hears and knows all things. ] 

Teaching upon this topic, scholars have divided it 
into two groups: 

a. Swearing for four months. 

b. Swearing for forever. 

If one swears to not get close to his wife for up to 
fourth months, but does not keep his swear and gets close 
to her, then he must pay a ransom. However, if he does 
not have any marital relationships with her for fourth 
months or more, then she w'ould be declared as divorced 
with a "separable divorce" ( 654). 2 

However, if one swears to not get close to his 
wife forever and does not have any marital relationship 
with her for fourth months, then she would be divorced. 
Later if he remarries with her and does not have marital 
relationship for fourth months, she would be divorced 
again. Likewise, the same would apply for a third time, 
too. However, after three divorces and her marriage with 
someone else, if he remarries the her again, then his 
swearing for forever will have no validity. 3 

1. Holy Qur’an, Chapter: 2, Verse: 226 

2. See, Tahfatul Fuqaha Vol: 2 , Page: 203 

3. See, Backie. Vol: 3, Page: 260 






Disappearance of the Husband: 

With the marriage, a couple becomes close to each 
other and also shares their happiness and grievances. 
Allah the Exalted says: 



[ They are garments for you and you are garments 
for them. ] 

Therefore, it is not fair for a wife to have her 
husband disappeared for a long period ot time and for his 
whereabouts to be left in total darkness. Furthermore, 
Legally the husband is responsible for fulfilling every 
single need of his wife from food, dress and to her shelter. 
In his absence, how could she survive? 

Earlier, scholars of Hanafi school of j urisprudence 
had concluded their research with the solution ot letting 
the wife wait for her husband till his biological age 
reaching ninety years or his near colleagues have died, 

then he would be declared dead. 

However, scholars later adopted the solution given 
by the Maliki school of Islamic jurisprudence, which is 
much more suitable and easier for the wives. According to 
them, when a husband seems lost for a long time, his wite 
should go to the Islamic Judge (^U) and explain to him 
the case. The judge will ask her to wait for four years. 
During this period a serious search campaign to attain 
information on his whereabouts must be launched. Failing 
to find anything, she should appear to the judge again. 


1. Holy Quran, Chapter: 2 , Verse: 187 




Then, the judge will make the final verdict and declare 
him dead. Then she will have to complete her Iddah for a 
dead husband and retreat from the marriage contract that 
binds her to him. 1 


This solution is based on the opinion of Shaikh Umar 
(May Allah be pleased with him) as narrated by Shaikh 
Said bin Musayyab that Shaikh Umar (May Allah be 
pleased with him) said: 
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[ Any woman who has lost her husband and does not 
know of his whereabouts should wait for four years. After 
that, she should complete her Iddah of four months and 
ten days for a dead husban. She is then allowed to get 
married to someone else. ] 


Defect in Husband 

Marriage is meant to bring a successful pleasure 
in life, based on love, respect, and mutual understanding. 
However, if the husband is not perfect, physically or 
medically, then the relationship between them would 
naturally become strained - and thus, as a result, the 
marriage may not result in pleasure. 

Because of this fact, scholars of Islam have 

unanimously decided that if the husband is medically not 

able to have sexual relationships with his wife, then 

mandatory separation between them is the only solution 

through a Muslim judge. 

t. Fatawa Barkatia Page: 162 

2. Moatta Imam Malik, Vol: 3 , Page: 199 




Allah the Exalted says: 
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[ And do not keep them to give them a hard time. ] 
Prior to the separation, the Muslim judge should 
give the husband one complete year to have this problem 
fixed. However, if this extension does not restore his 
necessary required capabilities, then the judge should 
issue an order of separation between them. This solution 
is based off of what Shaikh Umar (May Allah be pleased 
with him) advised as he said: 


2 i .L44, & Vlj LgU JiJi f 

[ A sexually-defected person will be given a year for 
full healing. During this, if he has recovered then fine, 
otherwise, both will be separated. ] 


Simulating wife with an unlawful woman(jL|h): 

"Dehaar" means simulating the wife by her husband 
with a lady whose marriage with him is legally forbidden, 
or with any part of her body which is not allowed to be 
exposed to him. 

For example, this includes saying to the wife, "You 
are like my mother" or "Your neck and head are like the 
back of my mother" etc. 

In the Pre-Islamic period of Ignorance, "Dehaar" was 
practiced in order to make this wife forbidden forever. 
Once, a lady named Khaula was said the same by her 
husband Shaikh Aos (May Allah be pleased with them). 


1. Holy Quran, Chapter: 2, Verse: 231 

2. Sunan Baihiqi, Vol: 10, Page: 527 
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She rushed to the Prophet of Allah (Peace and Blessings 
be upon him) and informed him of the situation. Later, a 
revelation regarding its fair solution came to him as Allah 
the Exalted says: 
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[ Amongst you, those who practice the tradition of 
"dhihaar," their wives cannot be their mothers. None can 
be their mothers except those who gave them birth. In 
fact, they use these words as inadequate and false. 
However, Allah is AlLPardoning, All-Forgiving. ] 

Though these types of statements do not make one's 
wife forbidden forever in Islam, it would have other 
repercussions on the relationship between couples based 
on the intentions of the husband. 

If it is intended to be a divorce, then there will be a 
Separable Divorce and if it is for a "Dhihaar" then 

it would be regarded as the same. 

However, if it is with the intention of making her 
forbidden, the rule of "Ielaa" would be applied, but if there 
is no particular intention behind this statement, then it 
would be regarded nul 1. 2 

As I mentioned, if this was made for the intention of 
"Dhihaar" then one must give a ransom in order to 
normalize the mutual marital relationship. However, if he 
has done something that usually been sought between a 
husband and a wife before giving ransom, then he should 
ask Allah's forgiveness. 


1. Holy Quran, Chapter: 58, Verse: 2 

2. See, Jauhara Nayyara, Chapter of Dhihaar 
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Regarding the ransom, the Holy Quran guides us. 


saying; 


i> djili Ld ojjyij f#*" cH ujofk-J O-ii-l'j ^ 

laj d ^d-i'3 ^ fj u 1 ^ o' J-4 
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1 4 

[ Those who simulate their wives with their forbidden 
women, then wish to go back on the words they uttered, 
should free a slave before they touch each other. This is 
what you advised for, and truly Allah is well-known with 
what you do. And if one cannot free a slave, he should fast 
for two months consecutively before they touch each 
other. But if one is unable to do so, he should feed sixty 
poor persons. It is that you may show your faith in Allah 
and His Prophet. Those are limits sets by Allah. For those 
who rej ect, there is a grievous punishment. ] 

For feeding sixty poor persons, one must feed them 
twice a day or a single poor up to sixty days based on 
double meals daily. 2 

As an another option, one may give something equal 
to the sixty Zakat-ul-Fitr. Based on different critaria, one 
Zakat-ul-Fitr is equal to 5.45 labs of wheat or wheat flour, 
or 10.90 labs of dates, large raisin, or barley or its flour 
according to the modern measurement. 3 


1. Holy Quran, Chapter: 58, Verse: 3-4 

2. See, Bahar-e-Sliariat, Vol:S, Page: 106 

3. See, Tafseer-e-Baidhawi, Vol: 5, Page: 307 
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CHAPTER EIGHT 


AFTER THE DIVORCE 


Getting together, rather than separating away, is 
always appreciated in our religion. Once a couple gets 
united through marriage, they should keep this new 
relationship healthy with love, reverence, and mutual 
understand throughout their stay in this world. 

However, due to some unusual circumstances, if the 
relationship between them deteriorates and there is no 
possible way left for them to live together, then both 
would be separated as a last option, based on the guide 
line set up by Islamic theology. 

Here, we will discuss the aftermath of the divorce and 
its necessary aspects. 
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IDDAH: 

A specified waiting period for a divorced woman 
before having another marriage is called the "Iddah." This 
period varies from one woman to the other, based on 
individual circumstances. There are three types of Iddah: 

[i] With Menstrual Period: 

Divorced women who still go through the 
menstrual periods as a routine, must wait and complete 
three cycles as an "Iddah" for them. 

Allah the Exalted says: 



[ Divorced women must wait concerning themselves 
for three monthly periods. ] 

It should be kept in mind that the Holy Quran 
mentions the word, "Quru." In the Arabic language, this 
word has two meanings; "menstrual period" and 
"cleansing period." However, the first meaning is the 
preferred one here in the central context of Iddah. Our 
Beloved Prophet (Peace be upon him) also used the word 
"Quru" and its other derived formats in his sayings to refer 
to "menstrual periods." 

For example, the Prophet (Peace be upon him) said to 
a lady passing through her period: 

[ Give up your prayers during your periods, j 

1. Holy Quran, Chapter: 2, Verse: 228 

2. DarQutni, Vol:l, Page: 220 




Three periods are the duration for them as it is 
mentioned in the Holy Quran. Therefore, if one gives 
divorce to his wife during her period, though it is not 
appreciated, then the prevailing period would not be 
counted. Otherwise, there will not be a complete three 
which is the basic requirement. 1 


[ii] With delivery: 

Pregnant divorced women must wait until their 
deliveries as their required Iddah period. 

The Holy Quran says: 


[ For pregnant women, their Iddah is till they deliver 
their babies. ] 

Whether the pregnant woman was divorced or her 
husband died, her Iddah in both situations is dependent 
upon her delivery. 

It is recorded that upon the revelation of the above 
verse of the Holy Quran, someone asked: 

4J1 JLii L^Lc jl liiti j a . L ta . o .Lj Ljjj!. ^ 
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[ . Is this for divorced women with ” strongest 

divorce" (*k I i_ s ) or for the one whose husband died? 

Replying to it, Our Beloved Prophet (Peace and Blessings 
of Almighty Allah be upon him) said: This is for the 
divorced and the widow both, j 


1. See, Bahar-e-Shariat, Vol:8. Page: 123 

2. Holy Quran, Chapter: 65, Verse: 4 

3. Sunar. Dar Qutni, Vol: 4, Page: 26 









[iii] With months: 

For divorced women who have not their menstrual 
periods in their routines, they must complete their Iddah 
by counting the months. 

In this category, there are three types of women: 

a. Still too young to have menstrual periods. 

b. Too old to have menstrual periods. 

According to the scholars of Hanafi School of 
Islamic jurisprudence, when a woman reaches 55 years of 
age, she would be declared "Aaisa," a terminology used to 
describe a woman whose menstrual periods have stopped 
due to her old age, Allah the Exalted says: 





ul j&Lmj (jA ^4-11 j f 

_r« J?" 

1 ^ 



[ Such of your women as have passed the age of 
monthly courses, for them the prescribed period, if you 
have any doubts, is three months and for those who have 
yet to start periods also. ] 

Therefore, the "Iddah" for both types in the above 
mentioned categories is three months. 


c. Widows. 

The required "Iddah" for un-pregnant widows is 
four months and ten days. Allah the Exalted says: 


-* J ^ F pf ■*" ^ ^ 3 ** P 

<Uj jt U.HvHrl lH'M'J f 

^ i-" f 

2 ^ j 


1. Holy Quran, Chapter: 65, Verse: 4 

2. Holy Quran, Chapter: 2, Verse: 234 





[ Amongst you who die and leave behind widows, 
they shall wait concerning themselves for four months 
and ten days. ] 


[iv] Nolddah: 

There is no Iddah for a woman who has been 
divorced before having sexual intercourse with her 
husband or getting a chance to be alone with him 
in a place where nothing prevents them from having 
sexual intercourse. 

Explaining this condition, Allah the Exalted says: 


‘J Jii p till -< ; 1 j| 
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[ O' you who believe! When you marry Muslim 
women then divorce them before you have touched them, 
there is no period of Iddah you have to count. ] 


REQUIREMENTS OF IDDAH: 

As every single step of our daily life has been 
accurately accustomed with introduction of rules and 
regulations, the concept of Iddah was also bounded with 
certain conditions. The primary aim behind these rules 
is to promote justice amongst members of the society 
and preserve the rights of women in favor of them with 
dignity and respect. 

In this section, we will discuss some necessary 
conditions of Iddah, based on the discriptions of authentic 
Muslim scholars. 

1. Holy Quran, Chapter: 33, Verse: 49 
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[i] Forbidden Proposing: 

Proposing to a divorced woman during her Iddah 
in a clear word or showing some sort of interest for her is 
strictly forbidden. During her Iddah, a woman is still 
considered connected with her husband. Therefore, 
proposing to her in this time will be rightly inteipreted as 
a suspicious action. 

Our Beloved Prophet (Peace be upon him) said; 



[ One who believes in Allah and in the Last Day 
should not be in a place of suspicion. ] 

However, passing betrothal signs to a widow is 
allowed. This is because legally going out for a widow 
during days of her Iddah is allowed, while for a divorced 
woman, it is not allowed for her to go out during days or 
nights with her Iddah. 2 

And Allah the Exalted says: 




> ^ 
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[ And there is no blame upon you if you pass your 
interest of marriage to women or hold it in your hearts. ] 


[ii] Forbidden Marriage: 

Performing a marriage with women who are 
passing through their Iddah is strictly forbidden. 

Allah the Exalted says: 

]. Maqasid-e-Hasana, Vo!:l, Page: 411 

2, See, Badae, Vol: 3, Page: 297 

3. Holy Quran, Chapter: 2, Verse: 235 






[ And do not tie a knot till the term prescribed 
(Tddah) is fulfilled. ] 


[iiij Forbidden to Go Out: 

A divorced woman is supposed to stay at her 
husband's house during her Iddah. 

Allah the Exalted says: 



[ Keep them where you live according to your means.] 
Going out of the house without a desperate need is 
forbidden for every type of divorced woman - whether 
with Retreatable, Separable, or Strongest Divorce. 
Regarding this rule, Allah the Exalted says: 


3 ^ (jl Vi j c&jij o* ^ 

[ Do not turn them out of their houses, nor shall they 
leave, except in case they are guilty of some open 
lewdness. ] 

However, as it was mentioned earlier, going out for 
a window during her Iddah in the days only is allowed 
with the aim of arranging her means to survive, if 
the left-over property of her husband is not enough to 
cover her usual expenses. Otherwise, as Muslim scholars 
have said, going out for a widow during her Iddah i s 
not allowed either. 4 

1. Holy Quran, Chapter: 2, Verse: 235 

2. Holy Quran, Chapter: 65, Verse: 6 

3. Holy Quran, Chapter: 65, Verse: 1 

4. See, Bahar-e-Shariat, Vol: 8, Page: 133 





It must be kept in minds that these conditions are 
for usual circumstances only; however, in case of 
emergencies like for medical treatments, or if the house is 
burning down, etc., then it is allowed for them to go out 
without any restrictions. 1 


[iv] Providing Expenses: 

During the period of Iddah, women should stay 
in the houses of their husbands. According to the law, 
husbands are responsible for providing every single 
comfort including food, shelter, dresses, etc. 

Allah the Exalted says: 



[ And if they are pregnant, then spend on them till they 
deliver their babies. ] 


[v] Forbidden to Adorn: 

Adult women are not allowed to have adorning 
makeup during their time of Iddah. 

Narrated by Sayyeda Umm-e-Salama (May Allah be 
pleased with her): 

3 » UaJL sliiiii ^ j -uk <111 ^Iji Ci\ ^ 

[ Indeed, the Prophet (Peace be upon him) forbids from 
adorning with Mehndi during the Iddah. ] 

In one of the popular statements regarding this topic, 
our Beloved Prophet (Peace be upon him) said: 

I. See, Badae, Vol: 3, Page: 297 
’.Holy Quran, Chapter: 65, Verse: 6 
1. Badae, Vol:3, Page: 297 
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[ A woman who believes in Allah and in the Last Day 
is not allowed to mourn more than three days except for 
her husband for four months and ten days. ] 

For a clearer wording, one may refer to the following 
Hadith: 

dJI ,_L*a ,’LxLjl 




[ Narrated by the Beloved Prophet (Peace and Blessings 
of Almighty Allah be upon him) as he said: A women 
whose husband dies should not wear a colorful dress, or 
put on Mehndi, or put on eyeliner. ] 


REMARRIAGE: 

Though our religion introduces a way out of the 
marriage contract in unusual circumstances due to a 
deteriorating marital relationship, it does not close the 
door of re-establishing relations between couples forever. 
Under the shade of authentic Islamic resources, scholars 
have discussed this important issue in detail and brought 
forward the solutions of every aspect systematically. 

In this section, we will see the rules and regulations 
set up by the Islamic Jurisprudence for reconnecting 
relationships between previously wedded couples with all 
discussed criterias. 

1. Bukhari. Vol: 1. Page: 429 

2 . Nesai Kubra, Vol: 3, Page: 395 
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[i] Retreatable Divorce 

After giving a Retreatable Divorce, re-establishing 
marital relationships is very easy. It can be done either by 
using verbal words consisting of reconciliatory statements 
or through actions signaling the beginning of marital 
relations again. 

Legally, in this type of divorce, there is no need to 
seek the consent of the wife. However, the best way of 
retreating is to do it in words before two just witnesses 
and the husband should inform his wife about it. 

Retreating is always appreciated if the husband feels 
to have better understanding between them in the future. 
Allah the Exalted says: 



[ And their husbands have the right to take them back 
in that period, if they wish for reconciliation. ] 

Once, the son of Shaikh Umar (May Allah be pleased 
with them all) divorced his wife during her period. Upon 
listening to this, our Beloved Merciful Prophet (Peace and 
Blessings be upon him) said: 


-3 ^ 
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[ Tell him to retreat till she has another period. After 
she completes it, if he wants to divorce her and if he wants 
to keep her as his wife.] 


1. Holy Quran, Chapter: 2, Verse: 228 

2. Sunan Nesai Sughra, Vol: 6, Page: 522 








[ii] Separable Divorce 

After giving a separable divorce, one cannot 
re-establish his relationships without having a normal 
process of regular marriage. 

In this situation, like any normal marriage, 
obtaining the consent of the woman, the presence of two 
witnesses, and a dowry are a must. 

A husband can remarry a woman whom he divorced 
with a Separable Divorce (^Lj) during her Iddah or after 
herIddah. 1 

[iii] Strongest Divorce ( jUUA ; 

Th is is the worst of all divorces from the 
perspective of re-marriage. A husband who gives his wife 
this kind of divorce is not able to remarry her in a normal 
way. Before having a new marriage with all its necessary 
requisites, she must go through "Halala." 

Hal ala (<J!iU.): 

Before having a remarriage with the previous 
husband who gave her a Strongest Divorce (<LU I * »), the 
wife first performing a marriage with someone else is 
called Halala. 

There are two perspectives of Halala: 
a. If the divorced woman with the "Strongest Divorce" 
has not had physical, sexual contact with her husband, 

1. See, Bahar-e-S[lariat, Vol: 8, Page: 69 
See, Fiqhul Islami, Vol: 7, Page: 462 





then without having Iddah she can mary anyone else. Then 
the new husband will divorce her after having intercourse. 
Later, she must complete her Iddah and then marry again 
with her old husband. 

b. If the divorced woman with the "Strongest 
Divorce" has had physical, sexual contact with her 
husband, then she must complete her Iddah. She will 
then marry someone else. Later, he will divorce her. 
After passing through her Iddah, she may marry again 
with her old husband. 

Giving direction for this type of situation, Allah the 
Exalted says: 



[ So if a husband divorces his wife, he cannot, after 
that, remarry her until after she has married another and he 
has divorced her. ] 


1. Holy Quran, Chapter: 2, Verse: 230 



BIBLIOGRAPHY 


1. QURANIC COMMENTRY 

1. A1 Jamc Le Ahkainil Quran: Shaikh Abu Abdullah 
Muhammed bin Ahmed Qurtubi, Date: No, Edition: No, 

Darul Kutub Ilmia, M 

2. Jame ul Bay an: Shaikh Abu Jafar Muhammed Tabri, 
Date: 2003, Edition: No, Darul Kutub Ilmia, M 

3. Khazain-ul-Irfan: Shaikh Syed Muhammed Naeemuddin 
Edition: No, Date: No, Press:No, Pub: Farid Book Depot 

4. Ruhul Maani: Shaikh Allama Mehmood Aalosi, 
Edition:No, Date:No, Pub: No, M 

5. Tafseer Baidhawi: Shaikh Abdullah bin Umar Baidhawi, 
Edition: No, Date: No, Darul Fikr 


2. HADITH 

6. Bukhari: Imam Muhammed bin Ismail Bukhari, Date: No, 
Edition: No, Dar Ihy-e-Turas, M 

7. Bukhari:Imam Muhammed bin Ismail Bukhari, Edition: 1 
Date:No, Farid Book Depot Delhi 

8. Muslim: Imam Muslim bin Hajjaj, Date: 1997, 
Edition:7, Press: Romi Publications, Farid Book Stall 

9. Muslim: Imam Muslim bin Hajjaj, Edition:No, 
Date: 1992, Pub: Darul Kutub Ilmia, M 

10. Tirmidhi: Shaikh Muhammad IsaJDate: 1994,Edition:No, 
Darul Kutub Ilmia, M 

11. Abu Dawood: Shaikh Abu Dawood Sulaiman bin Ashas, 
Date:No, Dar Ihya-e-Turas Arabi, M 

12. Jame-ul-Masaneed wal Maraseeklmain Jalaluddin 
Suyuti, Date: 1994, Edition: No, Darul Fikr, M 

13. Ibn-e-Maja: Shaikh Imam Muhammed bin Yazid, 
Date:No, Edition: No, Dar Ihya-e-Turas Arabi, M 

14. Muatta: Imam Malik bin Anas, Date: 1988, Edition: No, 
Pub: No, M 

lS.Sunan Baihiqui: Imam Abu Bakr Ahmed Baihiqui, 
Date: No, Edition: No, Darul Fikr, M 

16. Talkhees-ul-Habeer; Allama Shaikh Ibn-e-Hajr Asqlani, 
Date: 1964, Edition: No, Madina, M 

17. Dar Qutni: Shaikh Ali Bin Umar Dar Qutni, Date:2003, 
Edition: No, Darul Kutub Ilmia, M 

18. Saheeh: Shaikh Abu Hatim Muhammed bin Habban, 
Date: No, Edition: No, Darul Fikr Bairut, M 


19. Musnad Ahmed: Imam Ahmed bin Hanbal, Date: No, 
Edition; No, Dar-o-Ihya-e-Turas Arabi, M 

20. Kanzul Ummal: Shaikh Ali Muttaqui Hindi, Date: No, 
Edition: No, Press: No, M 

21. Musanaf Ibne-Abi-Shaiba: Shikh Abdullah bin Abi 
Shaiba, Date: No, Ediation: No, Darul Fikr, M 

22. Majmauz Zawaid: Shaikh Noruddin Haisimi, Date:2000, 
Edition: No, Darul Kutub Ilmia, M 

23. Musnad Imam Azam: Imam Abu Hanifa Noman bin 
Sabit Date: No, Edition: No, Darul Kutub Ilmia, M 

24. Sahih Ibn-e-Khuzaima: Shaikh Muhammed bin Ishaq 
Date: No, Edition: No, Maktabul Islami, M 

25. Mishkaat: Shaikh Allama Waliuddin Tabrezi, 
Date: 1991, Edition: No, Darul Fikr, M 

26. Mustadrak: Shaikh Muhammed bin Abdullah Hakim 
Nisapuri, Date: 1990, Edition: No, Darul kutub Ilmia, M 

27. Musnad Bazzar: Shaikh Ahmed bin Amr Bazzar, 
Date: 2003, Edition: No, Press: No, Maktabatul Oloom 
wal Hekam, M 

28. Sunan Nesai Kubra: Shaikh Imam Ahmed bin Ali Nesai, 
Date: 1986, Edition: No, Darul Fikr, M 

29. Sharh-e-Maani: Imam Ahmed bin Muhammed Tahavi, 
Date: No, Edition: No, Darul Kutub Ilmia, M 

30. Maraseel: Imam Abu Dawood Sulaiman bin Ashas, 
Chapter of Qirat, Date: No, Darul Barudi, M 

31. Musannaf Abdur Razzaq: Shaikh Abdur Razzaq Sanani, 
Date: 1995, Edition: No, Darul Fikr, M 

32. Mujam Kabeer: Shaikh Sulaiman bin Ahmed Tabrani, 
Date:No, Edition :No, Muassatur Risala, M 


33. Asaar: Imam Muhammad bin Hasan Shaibani, Edition: 1, 
Date; 1407 Hijri, Edaratul Quran, Karachi 


3. ISLAMIC LAW 

34. Fath-ul Qadeer: Imam Kamaluddin Ibn-e-Humam, 
Edition: 1, Date: 2004, Markaz-e Ahl-e Sunnat 

35. Badae-us-Sanae: Imam Alauddin Abu Bakr bin Masood, 
Edition: 1, Date: 2004, Markaz-e-Ahlesunnat 

36. Fatawa Razwia: Imam Ahmed Raza Khan Fazil Barelwi, 
Edition:2, Date:2003, Markaz-e-Ahlesunnat. 

37. Alfiqh-ul Islami: Shaikh Dr. Wahba Zuhaili, Edition:3, 
Date: 1989, Darul Fikr Bairut. 

38. Nailul Awtar: Shaikh Muhammed bin Ali Shaukani, 
Date: 1994, Edition: No, Darul Fikr Bairut 

39. Bahar-e Shariat: Shaikh Sadrus Sharia Amjad Ali, 
Edition:No, Date:No, Qadri Kitab Ghar, Bareilly 

40. Bahrur Raiq: Allama Shaikh Zainuddin Ibn-e-Nujaim, 
Date: 1993, Edition: No, Darul Marifa, M 

41. Hidaya: Shaikh Ali Bin Abi Bakr Murqhinani, Date; No, 
Edition:No, Darul Kutub Ilmia, M 

42. Durr-e-Mukhtar: Shaikh Alauddin Haskafi, Date: 2002, 
Edition: No, Durul kutub Ilmia, M 

43. Raddul Muhtar: Shaikh Muhammed Ameen Abdeen, 
Date: 1995, Edition: No, Darul Fikr, M 

44. Inaya: Shaikh Muhammed bin Mhamood, Date:2004, 
Edition: No, Barkat-e-Raza Gujrat 




45. Lubab: Shaikh Abdul Ghani Maidani, Edition: No, 
Date: 1997, Darul Marifa, M ■ 

46. Tabeenul Haqaiq: Shaikh Abdullah bin Yusuf Zailiee, 
Edition: No, Date: 1996, Darul Kutub Ilmia 

47. Bidaya: Imam Shaikh Ali Murghinani, Edition: No, 
Date: No, Darul kutub Ilmia 

48. Jauhara Naiara: Shaikh Mahmood bin Ahmed bin Maza, 
Edition: No, Date: No, Pub: No 

49. Waqanil Fatawa: Mufti-e-Azam Pakistan Waqaruddin , 
Edition: First,Date: 1997, Bazm-e-Waqaruddin karachi 

50. Fatawa Barkatia: Faqeeh-e-Millat Mufti Jalaluddin, 
Edition: First, Date: 1998, Kutub Khana Amjadia 

51. Tuhfatul Fuqaha: Allama Alauddin Samarqandi, 

Edition: No, Date: 1993, Darul Kutub Ilmia 


5. MISCELLANEOUS 

52. At targheeb Fi fazaail-e-aniall: Shaikh Umar bin 
Shaheen. Date: 2004, Edition: No, Darul Kutab Ilmia, M 

53. Targheeb wa Tarheeb: Shaikh Munziri, Date: 2003, 

Edition: No, Darul Kutab Ilmia. M 

54. Maqasid Hasana: Imam Muhammed bin Abdul Rahman 
Sakhawi, Date; No, Edition: No, Darul Kutub Ilmia, M 

55. Ziaul Nabi: Pir Karm Shah Azhari, EditionrNo, 

Date: 1402 Hijri, Ziaul Quran Publication 


INDEX 


A 

Aisha, Sayyeda 21,25,34,95 
Abdullah bin Umar, Shaikh 36 
Acceptance 34,35,37 
Abu Lahab 28 
Abu Huraira, Shaikh 41 
Abdur Rahman, Shaikh 41 
AM, Shaikh 46,49,50,61 
Abdullah bin Abbas, Shaikh 

47,48,88,107 
Abdullah, Shaikh 98 
Aos, Shaikh 111 
Aaisa 117 
Adorn, forbidden 121 


B 

Benefits of marriage 10 
Breastfeeding reward 12 
Breastfeeding amnt 26,27,28 
Baitul mal 45 

Barwa, washique. Shaikh 48 

c 

Chosingawife 16 
Child intercede 11 
Christian 30 
Chatting with woman 55 
Clear words 90 
Clear words, effect of 91 


D 

Deffinition of marriage 4 
Dowry, mention 41 
Dua for marriage 42 
Dowry 42,69,104 
Dowry, semi-mandatory 43 
Dowry, simple 44 
Dowry, prompt 44 
Dowry, Deferred 44 
Dowry, limits 44 
Dowry, best 45, 46 
Dowry, least 46 
Dowry,similar 46,48 
Dowry, payment 47 
Dowry, system 49 
Dating 53 

Divorce, what is 77 
Divorce, philosophy of 78 
Divorce, legalization of 81 
Divorce, conditions of 82 
Divorce for fun 84 
Divorce, types of 85 
Divorce, Retreatable 86,91 

102,123 

Divorce, Separatable 86,92, 

108.112.124 
Divorce, Strongest 87,90,92, 

116.124.125 

Divorce, ways of 87,88 
Divorce, moderate way 89 
Divorce, innovative 90 
Divorce by word 93 
Divorce by writing 93 
Divorce by signals 94 


Divorce by emissary 94 
Divorce by numbers 94 
Divorce by conditions 98,99 
Divorce, purpose of 84 
Divorce, specific condition 85 
Dign ity of H usband 65 

E 

Engagement 56 
Everyone mistake 79 
Expences of divorce lady 121 

F 

Fatima, Syyeda 49 
fifth wife 33 

Forbidden permanentaly 19,20 

22,23,24,25 
Forbidden temporarily 29,30 

H 

Hanafi school 15,84, 109 
Haris, Shaikh 28 
Huzaifa, Shaikh 31 
Husband, rights of 62 
Husband, obedience to 63 
Husband, respect of 65 
Husband, permission of 65 
Housework, share 67 
Halala 96,124 
Husband 101, 

Hilal, Shaikh 105 
Husband, disappear 109 
Husband, defective 110 



I 

lddah 86,87,1 15 
Innovative divorce 90 
Ibn-e-Masood, Shaikh 88 
Ibn-e-Umar, Shaikh 88,98 
indicative words 91,92 
lelaa 107,112,120 
Islamic Judge 109 
lddah with delivery 116 
lddah with months 117 
lddah, no 118 

J 

Jihad 6 
Jew 30 

Justice with wives 72 

K 

Khutba of marriage 40 
Khalwat-e-Sahiha 47,53 
Khula 103 

L 

Looking a woman 54 
Looking pre-marriage 57 
Looking a bridegroom 58 
Leaan 104,106 

M 

Muhammad, the Prophet 

1,4,6,10,83 

Marriage mandatory 8 
Marriage Sunnat 8 


Marriage prohibited 9,119 
Marriage disliked 9 
Muslim 30,31,32,84,98 
Madyan 31 
Marriage, elements 34 
Marriage, conditions 35 
Marriage in Masjid 39 
Marriage on Firday 39 
Mimber 45 
Mujahid, Shaikh 47 
Marriage time bond 51 
Monogamy 60 
Marital relations 64 
Marriage contract 85 

o 

Offer 34,35,37 

P 

Polygamy 58,59,60 
Privacy of wife 73 
Proposing forbidden 119 

Q 

Qudama, Shaikh 36 
Quru 115 

R 

Row of Heaven goers 7 
Relationship with wife 71 
Remarriage 172 
Retreatable divorce 86,91, 

102,123 



s 

Significance of marriage 4 
Saba, Akbani 2 
Sisters in marriage 32 
Sudi, Shaikh 47 
Sabra bin Mabad, Shaikh 52 
Support of wife 69 
Sati System 78 
Sahl, Shaikh 97 
Swearing for divorce 107 
Sad, Shaikh 110 

T 

Uqba, Shaikh 28 

Umar, Shaikh 31,32,45,61,89, 

110,111,123 
Umm-e-Salama, Syyeda 121 
Usama, Shaikh 72 

W' 

Wife, religious 17 
Wife, fertile 18 
Women, forbidden 19,20,22, 

23,24,25 

Women of people of book 31 
Witnesses of marriage 36 
Witnesses, just 40 
Walima 41 
Walima invitation 41,42 
Wife, rights of 68 
Wife, nice treatment of 71 
Wife 101 
Widow 117 


z 

Zubair, Shaikh 61 
Zihaar 111,112 
ZakatulFitr 113 
Zihaar ransom 113 


